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E D IT O R IA L S

Modern Young Heroes
m y t r a v e l s this past s u m m e r
from one coast of America to the
other, I became acquainted with some
of the finest young pastors it has been
my privilege to meet. My heart was
thrilled over their many abilities,
their well-organized plans, their li
braries, their literary sources for in
formation, their study and devotional
habits. In nearly every instance these
men were the products of our colleges
and seminary. But I also found men
who had had only the privilege of the
four years of study as prescribed by
our Manual who used all the infor
mation available and were becoming
outstanding in their work for the
Master.
Tn

Young men, I don’t think you are
too fully appreciated, but that should
not be your major concern. I heard
an illustration a long time ago which
no doubt some of you have heard;
but for the benefit of those who have
not, I repeat it here. It occurred in
the great Pennsylvania Railroad Ter
minal in New Y ork City. Stairs lead
down to the trains which leave min
utes and sometimes seconds apart,
and speed is essential to the smoothrunning operations. One great trans
continental limited bound for the
West was being loaded, and the crowd
was large which was boarding the
train; but the rule is that every per
son must show his ticket. One lady,
loaded down with bundles, came to
the gate, but the gatekeeper insisted
that she relieve herself of her bun
dles and get her ticket from her
purse, which she did, much to the
concern of impatient travelers. But
the gatekeeper was helpful and finally
the little old lady went down the
stairs to the train. One of the last to
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board the train was a businessman
who remarked about the patience of
the gatekeeper. Then this “ ticketpuncher” pointed to a window on
about the seventh floor of the termi
nal building and said, “ The stationmaster’s office is up there. I am not
primarily concerned over pleasing
the public, although I do my uttmost
for their comfort, but he is the one
whom I am pleasing.”
If the Lord, who looks upon us
from above, appreciates our efforts,
then we can be comforted. There is
an inner sensitiveness to His sanc
tion which we can readily recognize
and which thrills our hearts when
we sense it. We are more liable to
please the people when we please
God first.
Some of the things our laymen ex
pect our young men and their wives
to endure are so unnecessary; but
the sad part of it is the laymen will
not read this article. However, I
wrant it to be a comfort for the host
of young men who are doing such a
fine piece of work for the Lord and
the Church of the Nazarene. I saw
one young man almost crucified be
cause he asked his church board to
paper and paint two rooms in the par
sonage which needed attention badly,
and in the end did not even get the
materials so he could do it himself.
They had the money which could be
used, but had no vision beyond their
own personal interests. I met another
man who was voted out by a very
few votes because he had been suc
cessful in getting the community to
fill the church. These pious (?) folk
did not want their sanctuary invaded
by sinners, so they cut down their
pastor and possibly ruined an organi
(279) 3

zation. I saw another church where
a nucleus of influential people (very
small group) kept the preacher’s wife
constantly in hot water through their
criticism of her dress (and she was
m odest), how she kept the parson
age, and how she disciplined her
children. This good wife was suffer
ing silently under persecution from
so-called sanctified people who had
either lost the blessing or never had
it. These y o u n g women haven’t
learned to allow such things just to
pass by and not be bothered by them,
but they will learn as they gain poise
through experience. A n o t h e r in
stance comes to my mind where just
this past summer a group of influen
tial people left a prosperous church
and traveled each S u n d a y about
thirty miles to a n o t h e r Nazarene
church just because the new pastor
corrected a practice which they had
been doing wrong for a dozen years.
Well, fellows, remember that God
has not promised us an easy time. He
never said that we would not have
the floods of affliction or the fiery
trials, but He has promised that the
floods would not overflow us nor
would we be consumed by the fires.
W e still have the same considerate
protection which was afforded the
three Hebrew children.

have the capacity for mental telep
athy so that you do not always know
when a parishoner is ill, then you are
neglectful. But don’t let it get you
down. “ It’s a great life if you don’t
weaken.” Do the following things in
the order specified and you w on’t
miss your goal or your crown.

Ministers are under more pressure
today than ever before in the history
of our church. It seems as though
budgets must be paid, and if you
don’t pay them, you get a black mark
against you. Calls must be made,
and if you do not make a certain
number of calls they say you are
neglecting your congregation. (What
folly to determine the value of calls
by the number involved!) You must
preach two good sermons each Sun
day or you will be accused of not.
being studious. If your visitation is
not just according to the practices of
your predecessor, or if you do not

4. Be available to your people.
Show an interest first in their spiritual
welfare. Spend at least three after
noons each week calling. If one of
your constituency wants you to call
on a new family or on some friend
whom they think you might help,
ask these folks if they have prepared
these people for your call. Have they
asked these folk if they would like
their pastor to call? If so, then make
the call; but the initiative should be
taken by the one making the request.
Be interested in their problems. If
they sense that you can help, they
will begin to beat a path to your

4 (280)

1. Be devout. Read the W ord daily
and have your private devotions as
well as family prayers regularly.
2. Spend mornings in study unless
providentially hindered. Emergency
calls must be attended to. The dead
must be buried and youth must be
married and the sick must be minis
tered to; but always come back to
your regular morning study after the
distractions have passed.
3. Give your family some of your
time each week. Take Mondays off
and get sufficient relaxation and exer
cise, so that you will have the physi
cal strength to do your task as God
requires it. Spend at least one night
each week at home with your family.
They are your initial responsibility
and must have confidence in you. If
you are a stranger to them, this con
fidence will be lacking. If the only
time you see your children is when
your wife wishes you to discipline
them, then they becom e your enemy.
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door. Do no harm. Be an intelligent
listener. Attending to their spiritual
life will solve the major portion of
their problems.
5. Don’t allow the pressure of dis
trict and general interests to cause
you to lose your poise. Put first things
first, and these things will come in
their regular course. We all must
carry a burden and have a passion
for lost souls; so do your best and
leave the consequences with God.
6. Don’t allow yourself to be highpressured into a n y t h i n g speedily.
Some district superintendent may call
you over long distance telephone and
want you to make a decision to come
to his district within the hour. Have
him wait until through prayer you
can find the leading of the Lord. The
district superintendent cannot define
God’s will for you. G od’s will is al
ways pre-eminent in any c h a n g e
made by a young pastor.
I admire the young preachers of our
church. They are doing a fine job
over the country. They are our m od

ern young heroes. They are so thor
oughly consecrated that no task seems
too big for them. I could write pages
on the heroism of our young pastors
who are entering new fields, practic
ing real sacrifice, and making a con
tribution to the advancement of the
cause of holiness commensurate with
the challenge of the age and the size
cf our church. Have vision; launch
out; plan expansion; be misisonaryminded; preach whenever or wher
ever you have an opportunity; major
on the doctrine of holiness; be toler
ant of people and intolerant of sin;
keep your cup right-side-up, so that
the pourings of the Holy Spirit into
your own soul can splash over on
your constituency.
“ Be anxious for nothing; but in
everything by prayer and supplica
tion with thanksgiving let your re
quests be made known unto God.
And the peace of God, which passeth
all understanding, shall keep your
hearts and minds through Christ Je
sus.”

Skeletons W ithin the Pulpit
traveled up and down our
country and preached in m a n y
churches, especially in our own fel
lowship, and feel somewhat qualified
to write on the subject stated above.
It will naturally arouse the interest
of every pastor who reads this caption
and will cause wonderment in some.
But when it is understood that I ac
tually refer to things one sees and
finds in the pulpits of our land, no
doubt each reader will rush to his
sanctuary and take an inventory and
then plead guilty or not guilty.
Frequently considerate p a s t o r s
have asked me to take the seat of
honor, which of course is the center
chair if there are three. But many
T

have
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times I find it a dubious honor when
a large pulpit hinders me from ob
serving the faces of the congregation,
and when I am compelled to observe
the chaotic and disorderly arrange
ment of things which have been left
in the pulpit. In many instances this
is an accumulation of months if not
years. When one considers what is
absolutely necessary in the pulpit,
then the number of items becomes
nil. If a depository is necessary, then
attach a door to the back of the pul
pit, so that the “ mess” can be hidden
from view. I thought it might interest
our preacher readers if I related
some of my experiences or those of
which I have heard, as to things we
(281) 5

have found in the pulpits up and
down the land.
The one that takes the prize is the
pastor who kept a bow l of goldfish
on a little table-stand near the pulpit.
One Sunday morning a lady brought
in a beautiful basket of colorful flow
ers. He immediately, without thought,
grabbed the goldfish bow l and shoved
it into the pulpit, which was not too
well secured to the floor, and placed
the flowers on the vacated stand.
When the guest preacher began to
preach, he started to pound the w ob
bly pulpit; water and g o l d f i s h
splashed all over his trousers and
the carpet of the platform, much to
liis concern and the amusement of
the people.
It takes such a little time and effort
to keep a pulpit cleaned up and the
items arranged in an ordely manner
that one wonders why it is not done.
Once while I was preaching in a
certain church, an avalanche of cards,
papers, and dust poured out of the
pulpit all over the platform, just when
I was reaching an evangelistic cli
max. I will always blame that pastor
for the embarrassment and for my
failure to “ catch fish” that night. It
would have been a simple matter for
him to have placed rubber bands
around the bundles of c a r d s and
pacers, so that they would not have
fallen and been scattered. The same
happened to me once when several
collection plates well filled with mon
ey gradually edged their way off a
sloping shelf of the inner pulpit and
the contents noisily scattered and
rolled all over the platform. I didn’t
stop to pick up the money until I had
finished the sermon. I walked on
money for thirty minutes, and I knew
that some of the “ penny-pinchers”
cringed when they saw their coins
thus desecrated.
It is very strange that sometimes
6 (282)

when churches are kept immaculate,
and every inch dusted and cleaned, the
pulpit will be the exception. Possibly
the caretaker thinks it is the pastor’s
private receptacle and hence his per
sonal responsibility. Soiled rags, outdated
Sunday-school periodicals,
evangelistic offering envelopes long
out of use, chalk, crayons, wastepaper
(generally of many co lo rs ), charts,
magazines (some inappropriate in a
sanctuary), odd hymnbooks, anoint
ing oil, boxes of church offering en
velopes, and everything imaginable!
If the pastor is a chalk artist or gives
illustrated talks, the tools he uses are
sometimes found there. I once saw a
bottle of raw alcohol, cigarettes, a
pipe, a can of smoking tobacco, two
eggs, a container of glass laboratory
test tubes, all of which might have
been very useful in demonstrating an
illustration, but they should not have
bees left in the pulpit.
Our readers might think this edi
torial is somewhat light, but go over
to your church and observe what is
in your pulpit. If it is in order, with
little or no materials hidden there,
you are to be commended. If it is a
duplication of some of the descrip
tions listed above, then have a housecleaning before next Sunday. This
is one of the reasons I have always
used, if possible, an unenclosed pul
pit. The whole man is in view of the
congregation. I have more liberty
and freedom of action, and am not
tempted to use my spacious pulpit
as a leaning stand and, of course,
have no place to hide anything which
might be embarrassing to me some
time. If I were starting in the minis
try again and could afford it, I believe
I would purchase a pulpit just right
for my height, arjd carry it with me
whenever I changed pastorates. This
might involve a problem or two if a
( Continued on page 49)
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Has the Pastor Disappeared?
By S. L. Morgan, Sr.
Used by permission of the author and the Pastor Magazine

This writer observes that many parishoners are estranged from the
church today because they do not
receive adequate attention from their
ministers. The author, a retired Bap
tist minister, lives in W ake Forest,
N.C.
O e v e r a l y e a r s a g o I wrote several
^ articles underscoring the need for
a better pastoral ministry to individ
uals. They brought a response from
many states. They were, in general,
sympathetic with the minister and
the church, yet full of grief that the
energy of the church spends itself so
largely in making the wheels turn,
and that so little of it goes into a real
ministry to souls in need of pastoral
care.

A leading churchman wrote from a
distant state: “ I have been a deacon
and teacher of a large class of men
for many years. I speak as one inside
and sympathetic toward both the min
ister and the church. But I’m be
wildered.
I think you state the
situation accurately for the average
church. The pastor has about ceased
to be a shepherd to his flock; yet he
is to be blamed but little. The elab
orate program, the intricate organiza
tion, the large budget of the modern
church have driven him to his present
status. H ow can the pastor be your
friend and soul physician? For many
years my pastors have been too busy
at other things to come and sit down
with me and counsel with me as a
friend of my soul. And I am hungry
for it!”
And that was the tenor of many
letters. Not critical, but bewildered
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and groping for a way out of the wil
derness.
Cries of Neglected Sheep

Below are given some incidents
symptomatic of widespread discon
tent due to inadequate pastoral minis
trations. One with his ear to the
ground will often hear rumblings that
are s i n i s t e r . They came to me
through many years as a pastor, and
more recently through innumerable
letters and conversations and books
on the pastoral relation.
One woman writes: “ My husband
had long been a shut-in, and died
after a short illness. In all our Gethsemane of loneliness and anxiety our
pastor rarely called or showed any
interest — until my husband died.
Then he called to express his sym
pathy and offer his services. It came
too late! Yet he perhaps wondered
why I asked a former pastor to con
duct the funeral.”
Another says: “ My daughter has
been a devoted and faithful member
of the church for years. When she
married she wanted a church wed
ding. But she decided to be married
at home and to have another min
ister. ‘W hy have my pastor?’ she
asked. ‘I don’t know him.’ ”
A father writes: “ My daughter
can’t get over it; she went to her
pastor to talk about her dream of giv
ing her life to religious work. He
treated it jocularly, saying, ‘Oh, you’ll
change your mind a dozen times be
fore you finish college. I did so m y
self.’ ”
A man writes: “ I lost my business
by fire. Other ministers came to see
(283) 7

me and expressed their sympathy and
interest. My own pastor never even
mentioned it.”
One of the truest men, one thor
oughly loyal to his church and pas
tor, writes: “ What is one to think or
do? My pastor is one of the finest
men and one of the best preachers I
know. For several years I have at
tended his church regularly, but he
has never been to my home even in
sickness. My child was seriously ill
in the hospital. One night he saw me
there and asked why I was there. I
told him my child was very sick. He
walked to the door and spoke to my
wife, and that was the nearest he has
ever come to giving any pastoral at
tention. He shows attention to some
of the prominent members who are
valuable as workers, but seems to
have no heart for the plain members.”
A true and loyal churchman writes:
“ M y pastor is an able preacher, and
he teaches a class of women. Several
of them in the finest spirit went to
him and said, ‘Many of our members
are saying you pass them by on the
street and are not even friendly.
Some of the people you have bap
tized say you have never been to
see them since their baptism, and
that they don’t know you. Some of
our young people marry and get
other ministers to marry them, say
ing they don’t know you. Some com
plain that they have asked you to go
to see new prospects that have moved
to town, and you don’t go.’
“ His answer was, ‘My call is to
preach the gospel. I think they’ll for
give me if I neglect to call on them,
but they w on’t forgive me if they hear
me preach sorry sermons.’ ”
One of the t r u e s t churchmen
writes: “ I give you an incredible
story about my pastor—believe it or
not. I am devoted to him. He is one
of the best preachers I know, and I
believe him kindhearted and consci
8 (284)

entious. The tragedy is, my daughter
has come to dislike the sight of him.
“ Here is the story. From childhood
she had been a leader in the church
groups for children and young peo
ple. Up to college days she sang in
the choir.
“ Once her pastor saw her on the
church premises with a group of teen
agers. A glance led him to think her
conduct frivolous. He so commented
to several persons. Actually she was
entertaining the youngsters with a
humorous story and pantomime. It
reached her ears what he had said,
and it hurt her deeply. He apologized:
‘Forgive me. I misjudged you.’
“ He told me so. ‘I’m very sorry. I
humblv apologized. What more could
I d o ?’ ~
“ The wound rankled and became
poisonous. He could have soothed
and healed it. Months later I told
him she still suffered about it. He
said, ‘Tell her to come to see me in
my office.’ I said, ‘I will, but in addi
tion I wish y ou ’d drop in at the home
and see her. In all the town there
is no place where a visit is more
needed, or would do more good.’
“ Many weeks later he called at the
home. He saw her in the flower
garden; he could have stepped aside
as he came in and spoken to her,
but he didn’t. He didn’t ask for her.
By then the poison had worked havoc.
She hated the sight of him. As he
left, I said, ‘I tried to persuade her to
go to see you, but she refused.’ He
said, ‘Just as well let it alone.’
“ She has continued to go to church
— in spite of having to see and hear
him. Life habits hold often in spite
of everything. And he could have
been her ‘soul-companion’ and her
shepherd to comfort and guide and
feed her, given a true shepherd heart.”
Appraisal of Data

In weighing the value of such data
three things are to be noted: (1) To
The Preacher's Magazine

be fair, most of the cases cited are
extreme. They are not to blind us
to the fact that a host of pastors have
true shepherd hearts. (2) I belong to
a family containing several ministers,
and in the articles that brought so
wide a response I tried to elicit sym
pathy and charity for the overworked
modern pastor, while attempting a
realistic diagnosis of the present baf
fling situation. Caustic criticism of
pastors has been disregarded. (3)
The large volume of such data may
not lightly be brushed aside. Sick
souls pine for attention that the pres
ent ministry falls far short of supply
ing. It is to be taken seriously to
heart. Such an array of data should
prod both the church and the pastor
awake to the need for an adequate
pastoral ministry.
Russell Dicks (in Pastoral W ork
and Personal Counseling, Macmillan
Co., 1949) urges that when a pastor
thinks he is too busy to make pastoral
calls it is usually due to a lack of
planning, to “ a distorted sense of
values,” or to too many extra-church
activities. He says that it is “ just
plain poppycock” for a minister to
say he cannot show attention to the
aged, the shut-ins, the lingering con
valescents, the bereaved, and others
in distress. If this is strong language,
it is a part of the rising protest from
devoted churchmen against the pres
ent inadequate pastoral ministry, de
manding that in some way the church
provide a more efficient ministry to
individuals.
M i n i s t e r s and the
churches alike should rejoice in this
prophetic effort to require from the
clergy less attention to church routine
and more to souls. To do so will re
quire churches in general to make a
radical shift of emphasis.
Categories of Pastoral Visits

Dicks names eight categories of
needs that the church and the pastor
dare not neglect. They are named in
September-October, 1951

the order of their importance: the
dying, the bereaved, the sick, the
shut-ins, older people, the unevangel
ized, routine visiting, and the alcohol
ic and his family.
It is pointed out that many are
soured toward the church and relig
ion by pastoral neglect of the chron
ically ill, the bereaved, the shut-ins.
Many never forgive such neglect.
Neglect of the suffering and lonely
by the pastor tends to loss of faith
in God. The pastor is the nearest rep
resentative of God; if he does not
care, it is easy to feel God does not
care either. Calls on the aged, the
shut-ins, the lonely are the true test
of a pastor’s heart and spiritual depth,
for he knows these will be able to
make little return to the church. To
be a ringer of doorbells is a passport
to success for a minister. Dicks es
timates that a call at one’s home is
worth three at one’s office or place of
business.
Henry Sloane Coffin said that the
ringing of doorbells built the great
Madison Avenue Presbyterian Church
in New Y ork City. The minister is
wise who resolves that in his next
pastorate he will ring doorbells his
first year, even if he has to preach
old sermons.
Much routine visiting is essential
in order to sow seed, and casually to
get clues to needed help. A wife or
husband will drop a hint that a mar
riage is not going well, a parent that
a son or daughter is drifting into
danger; and he will follow it up with
a view to becoming a “ soul-companion” to the one in need of help. He
will discover the lonely and shutins who long for companionship, and
see that church visitors go to minister
sunshine. He will discover those in
the hell of unemployment and stand
by with friendship at least, and open
the way for a job if possible. He will
discover signs of a guilty feeling and
(285) 9

go back to probe carefully for the
cause. He will discover the promis
ing, aspiring youth and plan to offer
constant inspiration and guidance.
That is the daily task of the true
shepherd. Lacking such a ministry
from the church, thousands are say
ing: “ The church doesn’t care about
me; why should I care about it! The
pastor paid no attention to me in my
loneliness and my Gethsemane of
sorrow, my failure, my corroding
anxiety. D on’t talk to me about the
church and the sort of religion it pa
rades!”
Jesus is the model for the pastor.
He had compassion for everyone in
need; He went to people where they
were; and He became truly a “ soulcompanion.” To such a Christlike
ministry many voices today are chal
lenging the church anew.
“ Has the day of the ministering
shepherd passed?” asks Jefferson. No,
it has just arrived. The rush and the
strain of business and pleasure; the
fears and frustrations and shattered
nerves brought by disaster and war;
the daily collapse of marriages and
homes; the allurements and sins that
bring daily anxiety and heartbreaks
to parents and other dear ones— all
this makes the need of a constant
ministry to individuals greater than
ever before.
The demand for a real Christlike
ministry to souls begins to rise like a
ground swell. The church and the
minister may no longer dare to be
deaf to it. Russell Dicks says truly
that a minister who thinks he is
called only to preach had better get
another job.
I conclude this article with an in
cident or two suggesting the rewards
for a Christlike ministry. The follow 
ing is a quotation from an article I
wrote for the religious press.
“ Yesterday I received a rich letter,
10 (286)

rich because it was a big deferred
dividend for a little kindness done—
thirty-eight years ago. It was from
‘Pearl.’ She was a little girl in my
Sunday school in Burlington, N.C.
Her face and her name had faded
out. She said, ‘Y ou hardly remember
me, but I’ve thought of you many,
many times.’ I had conducted her
father’s funeral and years later her
brother’s. I couldn’t recall either.
But I remembered the distressed wid
ow and four children and my visits to
the desolate home. Kindness pays
big dividends; strange that we don’t
invest in it more and oftener.
“ Pearl said, ‘Y ou were so kind to
us, I wanted to tell you how much the
memory of your kindness has helped
me all these thirty-eight years, while
I reared four children— and now have
four grandchildren. Thanks a mil
lion!’
“ She went on telling of the trials
and burdens and s o r r o w s of the
thirty-eight years, and concluded—
the best of all, ‘But God has been
wonderful! Count your blessings? I
couldn’t, couldn’t begin to!’ And her
trials and sorrows included a husband
paralyzed, a son wounded in W orld
War II, and another, a pilot, missing
in action— but found a month or two
later safe in a neutral country. All
that, yet here she was telling me that
for thirty-eight years the memory of
my little kindness has been helping to
build in her such a soul as that. What
a dividend!”
The article continued: “ Next day
came an announcement and a note
from ‘M ary’ : ‘What great news I have
for you: our boy Steve has just ar
rived! We had looked and longed and
prayed for him thirteen years.’ They
wanted me to share their joy in their
first child; I had buried her mother
( Continued on page 41)
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The Revival of Biblical Preaching
B y Ralph Earle
is t i m e for a renaissance of Biblical preaching.” 1 With this state
ment Carl S. Patton begins his book
on The Use of the Bible in Preaching.
T t

W hy is such preaching needed?
Professor Patton goes on to point out
the most obvious reason in the prev
alent ignorance of the Bible in our
generation. He says:
In the first place, the Bible is little read
today. It is no longer read in the home.
It is not taught in schools. Such reading
of it as is done from the pulpit is not
systematic enough to convey any real
conception o f its content. People are un
familiar with it. They do not know what
is in it. It is still, to most persons, a
proper book to have around, but people
know little or nothing o f it. Time was
w hen an average Christian congregation
could catch any ordinary biblical allusion
or reference made by the preacher. But
not n ow ............We revere the Bible, we
defend it, w e brag that it is still the best
seller. But w e do not read it.2

Perhaps you are protesting that you
belong to a group of people who do
read their Bibles. But if the truth
were known a small percentage of
them read their Bibles carefully and
prayerfully each day.
Biblical preaching can do a great
deal to stimulate the daily reading of
the Bible in the home. People who
are fed on G od’s W ord at church will
usually develop an appetite for more
Bible reading in private.
Another reason we need Biblical
preaching is that it gives authority to
the one who stands in the pulpit.
Your opinion or mine may be of little
worth. But the W ord of God carries
with it a sense of authority that lays
1C a rl S . P a tto n , " T h e U se o f th e B ib le
ca g o : W i l le t t , C la r k , 1 9 3 6 ) , p. 1.
2Ib id .
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hold of the human heart and demands
a decision.
In the July, 1947, issue of Interpre
tation Arthur John Gossip has an ar
ticle on “ The Whole Counsel of God,”
or “ The Place of Biblical Doctrine in
Preaching.” He declares that what
we need is the assurance
that the man who is to preach to us is
not about to hand on certain of his n o
tions, for what they may be worth; but
is going to try to bring home to us som e
thing of the mind of Christ concerning
God, and man, and life, and sin, and
judgment, and destiny, and the amazing
salvation which God has offered us in
him.3

In an editorial in the same issue
Balmer K elly has called attention to
this need for authority. He makes
this significant statement:
A n y preaching which is to carry weight
must rest in an authority greater than
that of the preacher himself.4

A fter pointing out the fact the
preacher cannot of himself have as
sets adequate to meet the demands of
the ministry, he writes:
An authority, clearly, is needed. But
what shall be its source? The prophets
spoke with an authority derived from the
immediacy of the divine imperative in
the heart. The early church had the
vivid recollection of a living experience.5

The preacher of today, then, must
find the source of his authority in the
Bible. He is to declare the W ord of
God, not air his own o p i n i o n s .
Authoritative preaching must be Bib
lical preaching.
After expressing his concern at
“ how little real biblical preaching”
there is in our times, the editor states
his position and that of his journal:
in t e r p r e t a t i o n ,

I

( J u ly ,

1 9 4 7 ),

p. 3 2 5 .

“ I b id ., p. 3 6 0 .
5Ib id .
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Interpretation believes that the first duty
of the preacher is precisely to interpret
and proclaim the W ord of God, and that
therein lies the only authority he has.6

If we want people to hear the voice
of God, we must preach the W ord of
God.

Another reason for Biblical preach
ing is that people need to hear from
God. A thousand and one voices
clamor for audience. But people need
to hear G od’s voice. When we preach
the W ord of God we are giving our
listeners an opportunity to hear God
speak to them.

Bible preaching will produce Bible
Christians. Probably everyone would
concede that if people lived according
to the teaching of the New Testament
this world would be a relative para
dise. What more important thing,
then, could anyone do than to preach
this transforming W ord? In a day
when men’s ideas and schemes are
bogging down so badly, the preacher
of the gospel has a unique opportun
ity. He can and should tell what God
has to say on matters of social and
economic and political relationships.
There is a word from God on these
matters. It is the preacher’s duty to
find what this word is and proclaim it.

This is the way Joseph Haroutunian has expressed it in a recent article,
“ The Bible and the W ord of G od.” or
“ The Importance of Biblical Theol
ogy: ”
It has been the perennial conviction of
Christians that the Bible is G od’s W ord
to man: that the truth concerning God
and his w ill and his “ last end” are given
in the Bible. The Protestants have
cherished the Bible as the primary means
of grace, as God’s means of imparting to
them not only light but also pow er to
live according to his will. Hence, they
have read it with an utmost seriousness,
with deepest fear and hope, as those con 
cerned with their eternal destiny.
Such an attitude towards the Bible is
itself a product of the Book. The biblical
writers wrote with a conviction of the
sovereignty o f G od............ They con 
fronted the people with good and evil,
with life and death, and called upon them
to choose in the presence of God. They
instructed, they judged, they promised
as spokesmen of G od............ They lis
tened to G od for dear life’s sake, and
spoke or wrote as they heard the word.
As they spoke the word, they taught the
people to listen. Thus it was that the
people learned to inquire, “ What doth
the Lord our God say?” 7

“ God . . . . hath . . . . spoken.”
These words in the first two verses of
the Epistle to the Hebrews constitute
one of the great statements of Scrip
ture. “ God hath spoken.” But where
and when? Primarily in the Bible,
which has come down to us as the
great depository of divine revelation.

W e have been noticing the “ w hy”
of Biblical preaching. Now we want
to turn our attention to the “ how .”
In the foreword to his excellent
book, Preaching from the Bible, A n
drew Blackwood, professor at Prince
ton, quotes a question which came to
him from the chairman of a commit
tee seeking a new pastor. The query
was this: “ Where can we find a min
ister who knows how to preach from
the B ible?” and the chairman went
on to say: “ Our people loved our
former minister, but they soon grew
weary of his sermons. Every year,
after the first few weeks in the fall,
he seemed to be all preached out.” 8

God is still speaking. But He is
speaking usually through His Word.

The minister who devotes himself
to Biblical preaching will not find
himself all preached out in a few
weeks. Here is an unlimited store
house of sermon material. But how
to preach the Bible? That is the ques
tion. We want, if we can, to give a
few practical suggestions that may
help to answer that vital question.

“Ib id ., p . 3 6 1 .

^Andrew B la ckw o o d ,

TIb id ., p. 2 9 1 .

A b ing d o n-C o kesb ury, 1 9 4 1 ) , p. 7 .
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The first and most obvious answer
is that the prospective p r e a c h e r
should becom e intimately acquainted
with the Bible. While in school he
should take all the courses in the Bib
lical field that he can well fit into his
schedule. The preacher should know
as much as possible about theology
and philosophy and psychology and
church history and missions and hom
iletics and the many practical courses
in pastoral w ork that are now being
offered in the seminary curriculum.
He can’t know too much about these.
But, above all else, he must know his
Bible. Nothing can take the place of
this.
Not only should the young minister
study the Bible in school, but he
should soak himself in it day by day
until he is saturated with it. There
is no substitute for the daily devo
tional use of the Bible. Some of the
most effective, timely, and helpful
sermons you will preach will come
out of your own meditation on the
W ord of God in your morning devo
tions. In the stillness of the quiet
hour God will speak a message that
will thrill your soul and fire you to
preach a warm, life-giving sermon to
your people.
Some years ago I read the quip that
too many preachers feed the sheep in
the morning and then throw tin cans
to the goats in the evening service.

We all enjoy eating a well-prepared
meal. In spite of brightly colored
and glamorously written magazine
ads, we still prefer food that doesn’t
come ready-cooked out of cans. Vege
tables out of tin cans simply do not
satisfy as do vegetables fresh from
the garden and carefully cooked.
We might as well admit that the
analogy holds good for the spiritual
meals we serve our congregations.
The preacher who habitually finds his
sermons ready-made in books or peri
odicals, and simply lets them simmer
a bit before being served on Sunday
morning, belongs in the same cate
gory with the wife who spends all her
afternoons at the show, bridge parties,
or the club, and then hastily opens a
few tins of food to heat for the eve
ning meal. Her tired husband and
hungry children expect something
better when they come home at night.
And our congregations of bewildered,
confused, discouraged, hungry hu
manity need something better when
they come to the sanctuary. We have
no right to disappoint them.
The third suggestion, then, that we
would give is that the preacher should
carry on continually a serious and
systematic study of the Bible. One
who does so conscientiously will find
his resources more than adequate to
meet the demands of speaking two
or three times a week.

One day I fell to wondering where
One thing that will help to stimu
that goat food came from. It occurred late this kind of Bible study will be
to me that probably the preacher the frequent preaching of series of
opened some cans of soup, or pork and sermons on Biblical books or topics.
beans, and warmed them over a little The preacher will find great spiritual
for the sheep in the morning. Then inspiration and profit for himself as
he threw the empty tins to the goats well as for his congregation by so
in the evening. No wonder that “ the doing.
hungry sheep look up, and are not
Perhaps I might be pardoned for
fed.” As for the goats— well, the best
they can hope for is a bad case of >relating one of my own experiences.
Some years ago I took a pastorate,
indigestion.
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knowing that I would probably be
there only two years, owing to in
creasing teaching responsibilities. So
I mapped out a two years’ preaching
program, which seemed to be success
ful.
Since there are twenty-seven books
in the New Testament I decided to
take one book for each of the twentyfour months, combining some of the
shorter ones. (The three Epistles of
John were treated together; Philemon
with Colossians, since written at the
same time; and Jude with Second
Peter, because so much alike.) Each
Sunday I preached a sermon on some
outstanding text in that book. In the
case of the longer books I often took
both messages from that book. Then
on prayer meeting night I gave a brief
Bible study, discussing the general
outline and purpose of the book and
filling in the gaps between the texts
I used for my Sunday messages.
Along with all of that I urged every
one to read through—preferably in
private devotions— the book we were
studying that month.
At the end of the two years many
people in that church said they felt
an acquaintance with the New Testa
ment such as they never had enjoyed
before. It was a richly rewarding ex
perience for me personally. And I
really believe that the level of Chris
tian living of that congregation was
raised somewhat nearer to the New
Testament standard.
Incidentally, this method has some
practical benefits for the preacher.
The time that might otherwise be
spent in trying to decide what text
to use the next Sunday morning can
all be given to soul-satisfying study
of the section already assigned for
that day. There is something, too,
about systematic preaching that helps
to give the people added confidence
14 (290 )

in their pastor. They feel that he is
carefully planning his work and that
he knows where he is going. System
isn’t altogether out of place in church
work.
The pastor will want to vary his
sermon series, of course. After a long
series such as just described, one
might wisely use some very short
series the next year. He might then
have the courage to tackle a threeyear series on the thirty-nine books
of the Old Testament. Or he might
find it wiser to devote just twelve
weeks to the twelve minor prophets.
For this he could find stimulation and
suggestion in Professor Yates’s book,
Preaching from the Prophets (1942) ,9
or Raymond Calkins’ more recent
work, The M odern Message of the
M inor Prophets (1947) .10
One of the problems confronting
the pastor is that of relating and ap
plying the Scriptures to the presentday needs of his people. The two
books just mentioned will give sig
nificant suggestions along that line.
Another book which will fulfill the
same purpose is Andrew Blackw ood’s
recent volume, Preaching from Sam
uel. W e have already referred to his
earlier work, Preaching from the
Bible. In this later volume Professor
Blackwood has given an excellent
illustration of the very thing he was
teaching in the former one. The prin
ciples set forth there are applied here
in a very effective way.
A single quotation from the fore
word to the later book will serve to
point out the relevancy of such
preaching to our times. Says Black
wood:

9K y le

M . Y a te s,

" P re a c h in g

fro m

th e

P r o p h e ts"

(N e w

Y o rk :

th e

M ino r

H a rp e r, 1 9 4 2 ) .
10Raym ond
P ro p h e ts"

C a lk in s ,
(N e w

"The

Y o rk :

M odern

H a rp e r,

M essag e

1 9 4 7 ).

of

Today w e all feel concerned about the
rebuilding of nations after W orld War
II. As long as any present-day clergy
man lives he w ill have to contend with
the aftereffects of that global strife. With
out harping on “ this w ar-torn w orld”
or other outworn words, the parish in
terpreter must deal with the aftermath
of blood and tears as it affects his friend
in the pew ............ The twin books of
Samuel lend themselves admirably to
such use. No other portion of H oly Writ
contains such a wealth and variety of
preaching materials for days of recon
struction. On almost every page of First
and Second Samuel striking characters
appear in action. Again and again the
clash of m ighty personalities creates a
feeling of suspense that in turn leads
to many an exciting climax. Without ap
pearing theatrical, the narrative often
becomes dramatic, even thrilling.1!

Before the preacher can make the
Bible live for his hearers, it must live
for him. There are tremendous pos
sibilities in dramatic preaching, which
few have ever exploited. I do not
mean an affected use of gestures and
tone which give an impression of ar
tificiality. Quite the opposite! I mean
preaching which comes from a very
careful study of a Biblical incident,
with its historical and geographical
setting and the psychological atmos
phere of the characters involved, until
the preacher can see the incident
clearly and vividly with his mind’s
eye and can make it re-live before
his hearers. Such preaching requires
the judicial use of sanctified imagina
tion, but always controlled and di
rected by a thorough study of the
background and a thoughtful reread
ing of the narrative until one can
really see the action taking place be
fore him. Then, and then only, can
the preacher portray the Bible story
with true dramatic force. M y obser
vation is that people never get tired of
such preaching.
We could go on pursuing this sub
ject of Biblical preaching to great

length. But time and space will not
permit. We can do nothing better
than to urge the purchase and care
ful perusal of Blackwood’s Preaching
from the Bible. In our opinion it is
a “ must” book for every preacher.
No one who makes intelligent use of
the wealth of practical suggestion and
wise counsel given in this book— pro
vided, of course, that he be ordained
of God— can make a failure of his
ministry. Here, truly, is the “ how ” of
Biblical preaching.
Another book which seeks to stimu
late the current revival of Biblical
preaching is entitled Preaching Val
ues in the Bible,12 by Corwin C.
Roach. It will furnish further sug
gestions for varied preaching from the
Bible.
Just one or two more observations
in closing. Only a message which is
backed up by personal experience can
meet the needs of the people in the
pew. The preacher must be an ex
ample of what he proclaims, or his
words will echo back in hollow mock
ery. A. M. Hunter has put the matter
in a nutshell when he writes: “ Be
fore our preaching of the gospel can
be with power it must become a per
sonal possession, and so be uttered
with a personal signature.” 13
The other observation which we
wish to make is that there is no sub
stitute for prayer in the preacher’s
preparation for facing a needy hu
manity. Only he who has prayed well
can preach well.
Arthur John Gossip, the Scottish
preacher, has put it well when he
says:
The business of a loyal follow er of Christ
called to the ministry is to dwell deep
and much in the secret of the presence,
( Continued on page 60)
12C o rw in C . R o ach , " P re a c h in g V a lu e s in th e
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Holiness, the Paradise of the Soul (Part III)
By a Fellow Servant of the M aster
Painted Pictures of Paradises

The fantastic fancies of man have pictured glowing
paradises in which all possible phantom pleasures are
described. They have painted scenes of shadowy brooks,
delightsome rills interspersed with fragrant flowers, and
canopied with star-studded heavens. Towering moun
tains are fanned with perfume-laden zephyrs, whereon
luxurious repose, near streams of crystal clearness, is af
forded beneath bowers of roses. Heavenly-hued sunsets,
painting the sky with the golden brush of celestial fires,
are reflected upon palaces built for kings’ daughters,
homes of royal gold with amethyst tapestries. Silver
lakes mirror in wonderment fleecy clouds drifting lazily
across the dome of blue.
Shady vistas of sylvan glory flash with the brilliant
plumage of caroling birds antheming the chorus of life,
music as sweet as love. One exults in streams where
dance the glittering waves like millions of diamonds.
Melody of nightingales sets vibrations aquiver like harp
strings struck by the hand of nature. Glimmering stars,
lamps of deathless beauty, shine as the beacon flames of
the night. The lagging hours of the day flow by as wind
less clouds o ’er tender skies.
Here time in gentle decay drops as burnt-out candles
of the gods. Souls are as free as mountain winds, racy and
refreshing. The music of nature swells out to harmonies
like a full orchestra playing far down under the sea. As
bugle calls the night voices ring in glad surprise. The
sun, a conquering hero, exults in gold. The music of the
spheres sounds as a silver fountain flowing in a golden
vessel.
Glorious rainbows flash with fire. The towns are
enchanted palaces, and the stars at night seem like dia
mond dust on the robe of a mighty king. The glimmer
of tall flowers stands as pensive worshipers in an ecstasy
of prayerless bloom.
In the painted paradises, dawn with silvery sandaled
feet creeps softly on resting sleepers; and at eventide
the music sweeps as from the sylvan depths of enchanted
forests. The dome of the sky is a massive drop of dew,
and nature blooms in the golden sunlight as a mosaic of
myriad jewels. The sunbeams smile on Mother Earth
with sudden glows of divine delight; all voices are sweet
with music; and lovers breathe soft vibrations of melody
like the peals of golden bells rung far down under the
humming waters.
16 (292)
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In such chimeric paradisical glory, hearts irradiate
love as stars do light; and heavenly musings spring forth,
as rays, like golden arrows, burst from every sunrise.
Delights are as pure as wildfire, and lives are polished
as the bosoms of the stars. The eternal smiles from God
break with divine radiance upon the mind, and every
thought becomes pure as a gem decking a monarch’s
crown.
Holiness, the Paradise of the Soul

Glowing pictures are thus viewed which paint the
scented scenes of human paradises, pictures unrealized
and intangible.
But there is a soul paradise— an earthly abode of the
blessed— an Arcadia of the heart— a land of holy con
tentment, where saints can pluck amaranthine joys from
bowers of bliss. In this land of soul blessedness saints
delight in celestial glee, the happiness of heaven, the
radiancy of the eternal. They dwell in the “ time inheri
tance of the saints in light,” the Zion of the human soul.
Holiness is the paradise of the soul, joyous and beatific!
Let then our imaginations rolic in its scenes of beauty!
Glories from the Heights of Holiness
In this soul paradise of holiness the breath of prayer
and praise arises like vapors as sweet incense to heaven,
the royal seat of God. Life, like a calm and placid river,
flows on in immortal glory. Divine love is a sovereign
star ruling the turbulent seas of time. The entire being
is wreathed with glory-bliss, for aromatic winds from
the heights of holiness bear sweet strains of angelic re
joicings. The soul is as white as pearls and diffuses di
vine love, cleaner than starlight.
Here bloom the divine flowers of the soul life— flowers
of faith, peace, and meekness— soul flowers divinely fra
grant. Here are roses of holy divinity, sweet-scented with
the breath of heaven; white lilies of holy godlikeness;
aromatic, blushing daisies of purity, as fragrant as holy
incense arising from an Abraham’s altar. In the vales of
this paradise of the soul, the forget-me-nots of holy meek
ness smile with a beauteous innocence; the gracious asters
of patience await the plucking of the Master Hand; the
magnificent, elegant chrysanthemums of holy courage,
shedding the petals of divine boldness around, inflame
the faith to achievements of the impossible; and artistic
dahlias of hope, resplendent in their glory, enchant the
heart with a divine invigoration.
Jasmines of charity, bluebells and buttercups of hap
piness, bright-eyed daffodils of praise, spotless snowballs
of goodness burst in this soul’s paradise with redolent
breath of heaven and an incense of adoration. Every gor
September-October, 1951
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geous flower of wondrous beauty that blooms finds its
counterpart in the flowers of the spirit, and makes holi
ness fragrant as the paradise of the soul.
Holy Emotions of the Blissful Land

In this blissful land of holiness every emotion pos
sible to the soul, strong attachments, divine intensity of
holy passions, resolute earnestness, surcharge the inner
man. Holy ecstasies and extreme mental delights, soul
fervency and fullness of the heart, raise to altitudes of
joy unspeakable. The heartstrings are played upon by
the elevating influences of divine inspirations and tender
ful feelings of celestial pathos. The soul pulsates with the
blessed assurance of being pleasing unto God. Holy trem
ors of divine emotions aroused by contacts with celestial
purity are present to electrify the entire spirit life.
The soul is flushed with holy joys because of the re
vealed glories of G od’s Spirit. The heart is aquiver and
aglow with incorruptible enchantments as God communes
and guides with the fire of His anointings. The man of
the spirit life tingles with fervent love as He fills it with
all the fullness of His power, and adds eternal weights of
grace and inestimable flood tides of glory. In the clouds
of holy reveries, the soul flames with touches of the Shekinah of divine presence. As the blazing sky of this para
dise pours down torrents of transfiguring glory and light,
the affections are absorbed and engrossed, with this fore
taste of the heavenlies.
A charming air of holy vigor and vitality makes the
soul breathless with its spell, and enraptured with the
thrill of Deity. Streams of rhythmic memories of holy
voices inflame, intensify, and expand the boundaries of
the heart and deepen the soul emotions and the capacity
for realizing God. The dazzling gaiety of walking in this
paradisaical garden of God, holiness, imbues the inner
man with passionate longings for that better, the eternal
paradise, heaven.
In this land of glory the heart beats with peace,
bursts with unexpressible joy, and is full of tender re
membrances of divine mercies. It overflows with the
streams of living waters. It throbs with holy passions to
see the unreclaimed touched by God, and swells with
ocean waves of divine love beating on the shores of the
capacities of the heart. Gay exuberance of faith and cour
age pervade the life with raptures of visions of divine
conquests. Ineffable splendors, soul-stirring, of the
possibilities of divine empowerment, arouse latent powers
and the heart overflowings.
Holiness is a paradise of holy contentment, light
heartedness, and divine satisfactions. A dazzling order
18 (294)
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of holy exultations and exhilarations makes the life joy 
ous and jubilant with God, lightsome, without a burden
to oppress. The soul rejoices in peace, is vivacious in
the sparkling sunshine of heaven, and mirthful in the
face of discouragements. The life is elated with triumphs
in the wars of the Lord, and the entire man tingles with
joyous hilariousness when touched by hosannas of divine
praise. .
Holy joy and divine wonderment as rivers and rush
ing torrents, love and m ercy as ocean billows and tur
bulent Niagaras, glory and peace as falling cascades and
sweeping cataracts, flood the soul. Heavenly zephyrs of
glee raise the heart to the heights of holiness and bliss
unexpressible.
Grace, Glory, and Nightingale Melody

In this paradise, G od in the shady cool of the day
whispers sweet secrets, which are the divine revelations
of His will. Sensations of golden glory make the soul
bonny, genial, and bright. Every place of this paradise,
whether dwelling in a palace of pearl, a tent or a cottage,
is brooded over with the infinite peace and benedictions
of holiness. In every state holy contentment possesses the
mind. Breathless calms of satisfaction, when the soul is
too full to speak for the bursting-forths of the spirit, hang
over the being, and alternate with states of boundless
breezes from the burning, revealing presence of Deity.
The soul becomes a nightingale winging its flight
against the raging storms, but blitheful evermore. Sud
den uncontrollable outbursts of divine feelings raise the
voice in hosannas of praise and hallelujahs of thanks
giving. Sweet bewilderments of soul ease and divine
comfort, too deep to tell and too unfathomable to express,
sweep the life until God speaks through the radiant flash
of the eye and the burning flush of the countenance.
The soul is contented. It dwells at home under shad
ows of the Almighty, and is filled with divine unctions of
cheerfulness. The mind is serene and unmolested; for
the fullness of God in all His ineffable glory abides.
Tumults and cataracts of cheerful feelings from di
vine harmonies sweep the harp strings of the soul until
they vibrate with golden strains. Swiftly unfolding pan
oramas of G od’s devious paths through the ages, and of
the secrets of the hidden mysteries of the Kingdom, un
fold to the spiritual eyes. Regrets and dissatisfactions
vanish like the shapes floating upon summer dreams.
The soul is agitated with holy rhapsodies and enthralled
glories.
Through all the storms the fire of a blameless life
burns at white heat. In this paradise of holiness the riches
September-October, 1951
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of G od are within one. Dwelling here in the mountains
of G od’s love are found purity, happiness, and soul rest.
This paradise is the pearly gate to immortal glory, through
which shines the adorable excellence of God.
The life is sweet with the perfume of G od’s breath,
and the heart is delicately sensitive to His presence. The
spotless splendor of the Holy City guides, consoles, and
raises to lofty heights of holiness. Links of communion and
golden chains of prayer bind one to heaven. In the cease
less exercise of reverence and worship, adoring lips sing
holy psalms of praise. In this soul paradise every moment
is lofty, when the wings of the Almighty upbear one.
Treasuries of golden thoughts are laid bare in the mines
of G od’s unsearchable riches.
Bewildering Delights of Holiness

The soul dwells far up in the everlasting hills of G od’s
own light, where His love eternally beams. Glimpses of
the hallowed beauty of God, the glorious outlines of His
holiness, and the clear waters of His grace are caught as
the soul is illuminated by the indwelling Spirit. The un
shadowed depths of holiness are explored. Resplendent
glories, celestial melodies, seas of heavenly reflections,
life-giving streams of purity sweep the soul with the
presence of God.
Mountaintops of holy delight are inhabited. The lofty
peaks of wondrous glory are the homes of the redeemed.
A bove the miasma of evil and the quagmires of sin, the
swamps of impurity and the lowlands of moral putrid
ness, the soul lives in the divine sunshine of peace and
enchantment from God. It is enswathed in the golden
light from the turrets of the City Beautiful.
Not a battle wages, when the winged arrows of hell
are dipped in poisonous blood, in which the soul is en
gaged but it comes out triumphant. Not a flaming furnace
of trials but out of them the soul emerges cleaner and
more refined, and without even the smell of smoke. Fog
banks of destruction, as dark clouds from the sulphurous
pit, are dispelled by adoration and communion with God.
Not a chain exists that the devil is able to forge in the
pit of hell, but drops as we enter this paradise of holiness.
Not a soul desire but in this glorious paradise is
abundantly satisfied. Here is perfect health for the emo
tions— perfect expression for the immeasurable rivers of
joy which flood the heart. There are godly communion,
divine attachment, holy enthrallment. The soul could be
no happier, joy no greater, peace no more inexpressible,
and the love of Christ no more boundless. Purity of
morals floods the heart with raptures of glory. Here one
20 (296)
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discovers visions of things rare and glorious, divine and
celestial.
Love reaches to the lowest pits of hell and raises to
the highest peaks of divinity— from the gates of hell to
the portals of heaven. Sinners may wander far from the
paths of home, the roads of virtue, to lands of sensual
delights; but this love of Christ finds them. In the beam
ing sunshine of this love the saint basks.
Every pleasure possible to the sanctified is realized
in the paradise of holiness. Here are boundless enjoy
ments born of godly associations— unfathomable pleasures
of holy communion. The soul is vouchsafed visions of
heaven, with its endless glories, ceaseless rejoicings, and
the eternal hallelujahs of the redeemed!
The higher aspirations are no longer bartered for the
allurements of sin. The spirit is beaming with pleasurable
anticipations of the day when Jesus will welcome us
home. The heart is blithe, with the bliss of rejoicings
from the assurance of being a ransomed-one. A t will the
life browses on the uplands of the hills of Beulah. Hopes
once entombed in the ashes of a burnt-out life now rise
from their sepulcher and glow under the light of holiness.
The heart climbs nearest heaven and catches the tender
strains of the voice of God.
Visions from the Hilltops of Grace

In these lofty heights of holiness the boom of heaven
ly hosannas grows louder like the roar of an advancing
storm. Am ong the sky-piercing peaks sunbeams of love
flash on the soul as smilings of divine delight. Then the
voice speaks sweet with the thrill of celestial music, and
the glow of the smile is that of an angel.
H eaven’s eternal springs of joy well up within when
one is thus in fellowship with God. The songs of joy
lift their paean out of the night of sorrow and soothe the
inner man. Like a river, peace runs and sings with the
sweetest melodies of heaven, and re-echoes the glad tid
ings of salvation. In this paradise we find a blissful ref
uge, a balm for the weary, melodies of triumphant hope,
a divine bewilderment, and the purest of holy delights.
Vistas and enthralled trances of the Holy City—
painted with the iridescent tints of pearly gates and
jeweled foundations and golden streets and thrones of
regal splendor— lift the soul with wings of delight almost
to those gates of glory. Life becomes the house of God,
the home of never-fading bliss.
Eye Hath Not Seen

To tell it is impossible!
W ere mine the gift of lucid expressions, replete with
( Continued on page 46)
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^Answers W anted!
By Howard M. Hamlin, M.D.

\

a misspent infancy, I joined
the Church of the Nazarene at
the age of two. At least, my parents
joined then. The setting, a strawfloored revival tent, was typical of
much of the dynamic, evangelistic
fervor of our denomination’s forma
tive years.
Dad was one of those old-fashioned,
staunch, sanctified laymen who be
lieved that the responsibility for the
success of his beloved church depend
ed largely upon him. His life was de
voted to that premise. His coat might
wear a bit thin; but he wanted to be
sure that his pastor’s did not. If there
was a period of relative spiritual
drought, Dad began cleaning the
rocks and debris out of his own well—
not his pastor’s. In so far as I know,
Dad never voted against a pastor or
a D.S. in his life. But Dad was no
“ yes man.” He was a rugged Scots
man of strong convictions who fought
unflinchingly for what he thought was
right. But Dad was “ sold” on the
ministry of our church. Names like
Goodwin, Morrison, Williams, Robin
son, and Huff claimed a place in our
childlike hall of fame just a trifle less
important than God. There were
never any post-mortem dissections of
the sermon, or preacher, at dinner on
Sunday. This would have constituted
near blasphemy.
In fact, David’s refusal to raise his
hand against Saul, “ G od’s anointed,”
became a basic moral precept in our
training. The only member of the
family who did not share this attitude
was our pet goat. She chased the
preacher very irreverently whenever
fte r

♦ A d dress d elivered a t th e Annual
T h e o lo g ica l S e m in a ry , M a y, 1 9 5 1
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opportunity presented itself. Only the
preacher’s agility saved his dignity.
Such a heritage planted within me
a deep reverence for our ministry.
And through the years those roots
have anchored my loyalties to God
and the Church of the Nazarene. Is
this a healthy mental attitude? I be
lieve it is. A t least, any argument
against it would be futile, for I have
no intention of changing.
Naturally, with maturity, I came to
realize that ordination does not insure
infallibility of judgment or of inter
pretation. But such a mental meta
morphosis did in no way change my
reverence. It did, however, make me
cognizant of the fact that even as
Christ projected into being the Early
Church through the agency of a het
erogeneous group of men, so the
Church of today is guided by divinely
called men of qualitatively and quan
titatively dissimilar assets and back
grounds. When I think of one of my
early district superintendents, I am
reminded of a very proper Bostonian
spinster who was of the firm belief
that the Charles River separates the
intelligentsia from the savages. She
decided to brave the regions of the
West and one day entrained to Hart
ford, Connecticut. As her coach
pulled away from the Mecca, she
noticed a sign near the railroad— “ 1
M from Boston” (meaning, of course,
1 m ile ). She misinterpreted it, how
ever; and as she settled back con
tentedly against the mohair, she
murmured, “ I’m from Boston; how
simple yet how sufficient!”
This particular district superintend
ent was of the firm conviction that
his flock represented nearly the sum
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total of the “ faithful” ; and that ’most
everything associated with the gen
eral church was tainted with worldli
ness.
With this provincial armor strapped
on, I sallied forth (at the age of
twenty) to attend, as a delegate, our
1932 General Assem bly in Wichita.
It was my first time out in the great
wide world of ecclesiastical affiliation,
and I strode forth courageously, de
termined to uphold the great doc
trines of our founding fathers, even
in the face of probable complete de
nominational decay.
Alas and alack! I could find no
trampled ensigns to snatch from un
der the feet of compromisers. Instead
of riding at the head of the parade to
point the direction and rally the hosts
from their torpitude, I found myself
hobbling along with the cripples.
The scenes of spiritual jubilation
which rocked that mammoth hall
night after night made me think of
descriptions I had read of Joshua and
his hosts at Jericho, or of a mighty host
around the throne of G'^d singing the
song of Moses and the Lamb.
Since that time I have had the
privilege of traveling quite extensive
ly over our denomination: a id I
have yet to find one individual in the
general church, or in hi??h authority,
who has tried to dilute the cardinal
doctrines of our church or adulterate
them with foreign contaminants.
The core of our church is sound.
We may disagree on minor matters:
but we are united in doctrine and
purpose around the world.
M y position in our church has been
a bit unique. Though I am but a
layman, I have been invited by gra
cious pastors and superintendents to
share the sacred responsibility of
their pulpits. I have had the joy of
their intimate friendships and ad
mission to their cloistered parleys.
These have be?n a cherished privilege
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which I hope will continue— even
after tonight. Many have even en
trusted themselves and their families
to my scalpel.
My position is somewhat similar to
that of the tramp who was asked why
he did not work for a living. He re
plied, “ Mam, I’m one of those un
happy mediums— too light for heavy
work and too heavy for light work.”
M y position has had one advantage,
however. If I attempt to speak and
end up in the brush, the reaction is,
“ Oh, well, he’s only a layman; you
can’t expect him to preach like a
General.” If I do have a degree of
success, it’s a happy surprise, both to
me and the audience. I can’t lose!
During my travels through the
church, I have become aware of cer
tain problems which face us as in
dividuals and as a denomination.
These problems are not confined to a
small segment of our Zion, but seem
to confront us as a whole. In the few
minutes allotted to me I should like
to present at least two of these for
your consideration. I started with
six, but the task has bfeen similar to
that of cooking rice— it had a ten
dency to swell.
I shall attempt to employ the same
ruse which T. S. Eliot used at Chi
cago University this winter. He was
more interested in problems than in
answers. In fact, I should be ridicu
lously naive to attempt answers in an
audience such as this, which is com
posed of individuals with recognized
scholastic achievements. I fear that
I would resemble a haberdashery
salesman who fired a five-star gen
eral. As it is, I feel just like a lion in
a den of Daniels.
There is merit, I believe, in the
analysis of a problem, even though
the answer is not apparent at the con
clusion. M y method of approach will
be:
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1) Experiences of my own which
illustrate why each of these situations
has assumed a place of importance in
my personal attempt to translate my
faith into everyday, practical living.
2) Personal observations which re
sult from my imperfect efforts to
grapple with these enigmata.
May I reiterate again, the queries
tonight are from a layman who is
honestly trying to find an answer.
They are not philosophical Matterhorns whose lofty tops are shrouded
in clouds of abstraction. They are
simply boulders which have made the
road of practical Christian living a
bit bumpy.
I
Problem Number One is an extra
mural or intermural one. It involves
our relationship as individuals and as
a group to other religious bodies. A
perplexing question of this sort may
remain forever vague and abstract
unless some circumstance thrusts it
into sharp focus.
Two years ago a baby was aban. doned in the hallway of the M.B.I. in
Chicago. Automatically it became a
ward of the municipal court, whose
judge promptly committed it to St.
Vincient’s Orphanage. Incensed that
a Protestant baby should be sen
tenced to a Catholic orphanage, a
prominent Protestant layman visited
the judge and upbraided him severe
ly. The judge leaned back and
retorted evenly, “ A ll right, name a
state-certified Protestant orphanage,
and I’ll transfer the child.”
The man was speechless, for there
was none— speechless, but not para
lyzed, for he began the process of
founding one. A board was formed in
an “ ex-facto” manner. I was among
the twelve who were asked to serve.
We were certainly dissimilar, denomi
nationally and professionally. In fact,
there were nearly as many religious
P r o b le m
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groups represented as there were
board members. During those early
months of struggle to achieve state
approval and economic stability, our
meetings were often punctuated with
periods of intercessory prayer. Never
have I worked with a more wholly
consecrated group of men.
We have just completed our first
year of activity. God has miraculous
ly blessed our humble efforts. We
have placed sixty children for foster
care or adoption. (There are two
hundred more on the waiting list.)
Sixty who would have been swept
into the hungry maw of pagan St.
Vincients! Sixty children now with
opportunity of Christian homes!
Waiting for these children are hun
dreds of childless Christian couples
who are b e g g i n g for youngsters.
These homes are largely ignored by
secular agencies, which argue that
such homes are socially abnormal,
since they do not allow the children
to dance or attend the theater.
As a group, we are not interested in
“ nominal” Christians. In fact, the
first question asked when screening
prospective foster parents is, “ Have
you been born again?”
The sponsoring agency has been the
N.A.E. At the first meeting it was
logically suggested that each board
member should be a member of the
association. I complied, since I was
not aware of any denominational
mandate which would condemn me
for the act, though I knew that we as
a group had never affiliated with the
association.
To the question, “ W hy has your
church remained apart?” I could give
no adequate answer. I interrogated
some of our officials and gleaned the
following answers:
1) Financially it would cost us too
much. They wish $1.00 per member.
2) They have nothing to offer us.
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Our affiliation would be one of con
tribution and not of receipt.
3)
The dominant voice would be
that of a group at variance with our
doctrinal position.
The decision in favor of non-affilia
tion may have been correct; but the
reasons I received should be analyzed
before acceptance.
1) The supposed tax of $1.00 per
member ($200,000 for us) was cer
tainly purely a case of misunderstand
ing. The most that any group has ever
contributed to N.A.E. has been $5,000.
2) Should we withdraw ourselves
because we are contributors rather
than recipients? Was it not Christ
who said, “ It is more blessed to give
than to reccive” ?
3) Is it possible that other doctrinal
groups have dominated joint efforts
because the holiness groups have
quitted the field and withdrawn their
influence?
Not too long ago I chided severely
one of the influential leaders of Youth
for Christ. I asked him pointedly, “ If
Youth for Christ is trying to repre
sent a cross section of evangelical
Christianity without special indul
gence of any one group, why is it that
every m ajor voice heard in Y.F.C.
around the world during the last two
years has been the voice of Calvin?”
His answer surprised me, for he
rejoined: “ W e must use the talent
which we have available. We would
like to use some of your outstanding
youth leaders like Mendell Taylor;
but your desirable men are all tightly
bound with stable positions which
will not allow them to undertake
time-consuming interdenominational
commitments. Those w e use are, for
the most part, men without denomi
national affiliations whose time sched
ules are very flexible. They come to
us, beg to go, and we send them.”
I am sure this is not the entire
answer; but I am just quoting them.
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I participated in the last large
Y.F.C. rally held in Chicago in the
Stadium; but I was distressed when I
saw that no personal workers except
students at M.B.I. were allowed to
deal with the seekers. Certainly, there
is no excuse for such a betrayal of an
intergroup trust. However, if we had
had a representative at the council
table, perhaps it would never have
happened.
Let us return for a moment to the
E.W.A. mentioned in introducing this
problem. Of the sixty children placed,
five are in Nazarene homes, in spite
of the fact that the agency’s existence
has never been announced in any
Nazarene service.
Two of the twelve board members
are Nazarenes; one of these is vicepresident of the board and the other
is chairman of the finance committee.
Two of the three full-time employees
are Nazarenes. In fact, the two major
departments of the organization, case
work and promotion, are both headed
by Nazarenes.
If there is to be any criticism of a
dominant voice in E.W.A., it should
surely arise from the N.A.E.; for the.
balance of power here lies with repre
sentatives of a denomination which
is not even a member of the Associa
tion.
The problem has many facets, but
it is of paramount importance. True
to my original premise, I wish to pro
pose several questions which should
be answered objectively and prayer
fully.
1) If our cardinal doctrine of heart
holiness is worthy of propagation,
can we best convince the evangelical
world of its worth by sharing it or by
pursuing a course of collective as
ceticism?
2) A re there world problems today
of a political and sociological nature
which are met most effectively by
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joint effort rather than independent
ly?

It is my firm conviction that the
church should become vocal in its de
nunciation of the corruption and vice
which has permeated our political and
social structure. Too long we have
been fearful that we would be ac
cused of political meddling. Perhaps
the acusation would be a compliment
to our courage and integrity. A t least
it would place us in the same group
with Amos and John the Baptist.

those who can change with it. Emer
son’s lines seem apropos here:
Life is too short to waste
In critic peep or cynic bark,
Quarrel or reprimand:
’Twill soon be dark;
Up! Mind thine own aim, and
God speed the mark!
P r o b le m
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Permit me to introduce m y s"Cond
problem by relating four incidents
within my own experience.
During one of our camp meetings
3)
The problem is local as well as a middle-aged woman was anointed
general. Should your pastor join the for bodily healing. A week later she
Ministerial Association? Should your testified publicly that God had healed
local church co-operate with city- her of diabetes, that she had dis
wide revivals? . . . . world days of carded her insulin, and that for one
prayer?
week she had been eating the regu
Please do not misinterpret my in lar camp-meeting fare ( w i t h its
terest tonight. I am not presenting a superabundance of macaroni, pota
brief for membership in any organi toes, bread, and other starches). My
zation. I have simply used specific first startled reaction to her testimony
examples from my own experience.
was, “ I’d like to check her blood
Neither am I advocating that we sugar.” M y second reaction was, “ No,
submerge our cardinal doctrines into to check her in the laboratory would
sort of a religious Mulligan stew be doubting G od.” But with her
where particular ingredients are dif pastor’s reassurance, I proceeded with
ficult to identify. No! A thousand the analysis.
Her last blood sugar had 390 mgms.,
times no! I want my children to at
tend holiness schools; I want them which represents a severe diabetes.
kept in a holiness environment. I I knew that forty-eight hours away
from insulin would have plunged her
certainly do not want them to become
religious hybrids. But again, may I into a diabetic acidosis and probably
ask, “ A re there not phases of prac coma. I was thrilled and awed when
tical Christian endeavor where unity my analysis showed her blood sugar
of purpose and coalition of forces are to be 90 mgm., a low normal.
the only ways to make our strength
Case Number 2: About eighteen
effective?” Catholic aggression, en months ago a young woman consulted
croachment on civil liberties, crime me about a lump in her breast. A
and political corruption are a few of cursory examination was sufficient
the defensive battles we must fight. to convince me of its concerous na
Expansion of world-wide missions ture. I suggested hospitalization with
and social service projects are posi biopsy for confirmation of diagnosis
tive challenges for an offensive.
and then subsequent apropriate treat
Precedent may not be a completely ment.
Her eyes belied her terror, but she
ssfe criterion for determination of
future procedure. Everywhere the told me that she had been reading A.
old order changeth, and happy are B. Simpson’s book on divine healing
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and that she would rather trust God
to heal her. I spent nearly two futile
hours in an attempt to give her what
I considered a rational approach to
the problem.
Her ensuing months were spent in
frenzied calling upon God and attend
ance at numerous so called “ healing
meetings.” These months were filled
with terror as she saw the malignancy
advance.
Finally in desperation, after a year,
she went to M ayo’s with hopes that
their answer would be different from
mine. It was not. They only added,
“You are a year too late.” She ac
cepted palliative surgery th°n, but
will probably die within the next six
months.
Case Number 3: Three years ago
a young missionary was told she had
a similar situation. She, like the sec
ond, refused surgery, went to Bolivia,
stayed two years, and returned in a
dying condition, riddled with cancer.
I was asked to see her and arranged
for some palliative treatment, which
might arrest the progress a bit and
give her some comfort. She refused
even this, stating that she had trusted
God for her healing and was still will
ing to do so. Unlike the first, she was
composed and calm, with a magnifi
cent degree of spiritual equanimity.
She thanked me warmly for my ef
forts and enplaned for Detroit, where
a large “ healing meeting” was in
progress. In less than two months
she was dead, having trusted God for
bodily healing to the end.
Case Number 4: D. Stanley Olson,
dean of the U. of I. School of Medi
cine, is a staunch evangelical Chris
tian. I asked him to speak for our
graduate chapter of the Christian
Medical Society last winter. He em
phasized the fact that our Christian
testimony is sometimes hurt because
we claim certain immunities from
natural laws simply because we are
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Christians. He cited the fact that he
had made a statistical study of the
death rate among the service men in
W orld War II who had gone out from
his own denomination, the Swedish
Evangelical Free Church. He was
amazed to find that the loss of life
among their own boys was higher
than it was for the armed services as
a whole.
The first case history proved to me
indubitably that the same divine touch
which gave sight to blind Bartimaeus
can heal a hopeless diabetic. Yes, I
believe in divine healing as a direct
answer to prayer.
The second case was a lucid exam
ple of an individual whose motivation
was that of terror, not of faith. She
turned to “ divine healing” as an es
cape from surgeons. Justification for
such fear has no place in this paper,
since some of you may be potential
candidates for my scalpel.
The third is the case of a devout in
dividual who stoutly believed that
healing of the body is in the atone
ment in the same relationship as
spiritual healing of the soul.
The fourth relates itself to the ques
tion of the Christian and natural law.
The four together bring us to the
place where we must ask the ques
tion, “ Can a Christian have anything
he wants by praying?”
Why is this problem important?
There are at least three reasons:
1) Because it relates itself directly
to the spiritual health of every child
of God. Esme Wingfield Stratford
says:
Faith that evades the facts, or silences
the critical faculty, is no faith for strong
minds. It is beneath the dignity of health
to use vain repetitions, as the neurotics
do. The true heroic faith is that of him
who, conscious of having calmly taken
stock of the situation and done every
thing that is humanly possible to insure
success, leaves the event to G od............
After all, none of us, even the wisest,
can say with certainty that any defeat
is not a victory in the long run, a v ic
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tory, perhaps, for some cause that is
nobler than that for which w e have con
sciously striven.

Then Tennyson’s immortal lines:
He fought his doubts and gathered
strength.
He would not make his judgment
blind.
He faced the spectres of the mind
And laid them. Thus he came at
length
To find a stronger faith his own. . . .
It is this type of faith which allows
me to enter an operating room as a
surgeon, after having paused by the
bedside of my patient to ask God to
give me judgment and skill, to guide
my hand as I become a tool of His
through which balm can replace suf
fering.
Those who place healing of the body
in the atonement on the same basis
as healing of the soul must answer
why God allowed Clara Ford to die
of cancer. It could not have been a
lack of faith. She trusted even unto
death. They must further answer
why any saint ever dies.
My pastor, Dr. C. B. Strang, did a
very heroic thing last Wednesday
night in prayer meeting. He was lit
erally “ put on the spot” by a direct
question from one of those who hold
to this extreme position. His answer,
to me, was classic. I quote: “ I have
seen God heal on numerous occasions,
but I have also stood beside a thou
sand graves.”
We maintain that there are only
two spiritual states, Christian or unChristian; that there is no halfway
ground. The superficial investigator,
however, attempts to draw a physical
line of demarcation which is just as
definite and classify people as either
healthy or diseased. This is a fallacy
of deduction. The state of health and
unhealthiness is purely a matter of
d e g r e e . We are only relatively
healthy or relatively ill.
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For example, you look at me to
night and decide that I look healthy.
Comparatively I am. But if you could
look at a segment of one of m y arter
ies under the microscope, you would
see that the process of aging has be
gun, that they are hardening a bit.
In short, it is a scientific fact that we
begin to die as soon as we begin to
live. The body and mind are under a
constant process of deterioration. A r
teriosclerosis (hardening of the arter
ies) is a disease entity just the same
as cancer; only its speed of killing is
different.
Now this one basic fact alone for
ever invalidates the argument. Car
ried to its ultimate conclusion, such
a doctrine embodies the achievement
of physical immortality by faith.
Secondly, this problem is pertinent
because confusion at this point can
wreck the faith of a sincere believer.
For when calamity strikes, and God
does not see fit to answer prayer in
the affirmative, then the individual
must either lose faith in God or admit
the fallacy of his position.
Thirdly, an intelligent approach
safeguards Christians from the char
latans and exhibitionists who are
bringing shame upon the cause of God
today with their quasi-religious cir
cuses.
Recently Chicago and its surround
ing cities have been scourged with a
rash of so-called “ divine healers.” To
these meetings have flocked huge
numbers of people: the curious, the
ill, the spectacle-lovers, the neurotics
— but among them, many of the more
stable Christians; and not a few of
them Nazarenes. Some have been
patients of mine, some just close
friends. The most credulous come
back with stories of miracles — of
crutches thrown away, of deafness
cured, cancers melting away, etc.
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To these honest hearts we owe
some sort of sane advice. Before we
can advise them, we must analyze the
situation:
A ) A re their methods scriptural?
Does God dole out this pow er of heal
ing to those who make a spectacle of
it, to those who use it as an advertis
ing stunt?
B) What place in their program is
reserved for preaching of the gospel?
Is it included as only a thinly veiled
attempt toward religious respecta
bility?
C) A re any cures effected?
There are well-documented ex 
amples of blatant fraud with healthy
stooges paid to cripple to the plat
form just to put on their act. But that
by no means is the entire story.
Again let us dig a bit below the sur
face.
The relatively new field of psycho
somatic investigation has brought
into focus the ancient problem of ills
without organic basis. The common
lay quotation is that 70 per cent of all
human ills fall within this category.
I believe we could safely place the
percentage a bit higher— 85 per cent
and up. These ills are exemplified
by the:
a) Anxiety states
b) Psychoneuroses
c) Hypochondriacal states
d) True hysterias
These conditions should not be dis
regarded or shrugged off as unimport
ant. They are important and can be
serious. They are true clinical en
tities. The true hysterias are worthy
of note. While fighting the battle of
Galesburg, Illinois, at the Mayo Gen
eral Hospital I had a sergeant
admitted to my ward with complete
ly paralyzed lower extremities. He
had been wounded in action by a piece
of shrapnel which had struck his back.
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The wound instantly paralyzed him
from the waist down. Surgery at a
field hospital revealed that the shrap
nel was pressing on the spinal cord,
but had not severed it. Removal of
the fragment was done and should
have relieved the paralysis, but it
didn’t.
He was evacuated to our hospital
for treatment. After thorough clini
cal and laboratory evaluation, I be
came convinced that the man had no
organic basis for his paralysis. I was
further convinced that he was not
malingering. He had an excellent
record as a soldier— a medical corps
man who had rescued many boys
under direct machine gun fire.
Clinically I felt that he was suf
fering from a residual paralysis called
a “ hysterical” paralysis. The term has
certainly no relationship to the com
mon usage of the word. Medical sci
ence has never been able to describe
adequately the mechanism by which
it arises. W e only know that often a
very severe shock will cause some
sort of physiological or mental block
without any organic injury. Blindness
may result from an auto accident
without any organic basis. However,
the patient is completely innocent of
any faking or collusion. Cures are
effected by hypnotic suggestion, drugs
such as sodium Pentathal (truth ser
um) . We decided to use the latter
on the sergeant by injection into his
veins.
We achieved a state of near uncon
sciousness, a point where he would
protest a bit if stuck with a pin. Then
another medical officer and I support
ed him between us with his arms
around our necks. We started down
the hall with his feet dragging. We
had pressed an available 2nd lieu
tenant into the task of walking ahead
calling “ Hut 2, 3, 4.” The familiar
command penetrated the drugged
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Sensorium of the sergeant and he be
gan clumsily to try to march. As he
tried, his movements became less
athetoid and more controlled. W ith
in five minutes he was marching
without our aid. He was so excited
that he stopped in each ward to tell
buddies that he could walk. That
evening he celebrated.
I have seen the same thing done
with use only of hypnotic suggestion
and no drugs. It is undoubtedly with
in this group that the so-called “ faith
healers” have a great percentage of
their successes.
The other groups of functional dis
orders are mainly among people who:
a) have environmental maladjust
ment
b) have chronic low motivation of
living
c) are torn with internal tensions
d) are beset with feelings of guilt
These need spiritual guidance pri
marily and a rational solution to their
problems.
Cures of cancers, t.b., etc. must be
evaluated with critical, scientific an
alysis. Before accepting a claim, we
must ask ourselves, “ Was the diag
nosis established?” It is well to re
member that no diagnosis of cancer
can be made until a piece of it is
examined under a microscope.
A prominent woman in the Church
of the Nazarene recently had a cancer
diagnosed clinically. Instead of sub
mitting to surgery she drove to a dis
tant city to be anointed by one of
these men. She was supposed to have
been healed. However, her husband,
a devout Christian and staunch Naza
rene, insisted that she should pro
ceed with the surgery recommended
and leave the result to God. This was
done. The surgical specimen was
examined by a pathologist and the
large cancer was found to be still
present. Doubtless, her name will be
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added to the healer’s private roster of
miracles.
In summation, why have I, as a lay
man, desired to bring to you these
problems? Y ou have listened atten
tively and your reactions may be “ SO
W H A T !”
First: These are live issues to me.
These are related to the responsibility
of making my faith operative in the
realm of everyday experience. I am
convinced that most of my problems
are not especially designed for me;
instead, they are the problems con
fronting the ordinary layman.
The longer I practice surgery the
more I come to realize the futility of
trying to find my answers in text
books. I go to the current journals
or to men of wider clinical experience.
This leads me to your probable second
query:
“ W hy present them here?”
To me, the greatest single progres
sive step taken by our church during
the last two decades has been the
founding of our Seminary.
It has insured the future against
any deviation from our cardinal doc
trines. F or this I say a fervent, “ Thank
God.”
Furthermore, it has provided a
place where our men who desire grad
uate work can obtain it under the best
possible spiritual, doctrinal, and in
tellectual influence.
A ny graduate school has a dual
function, to teach and to think. At
first, the educational aspects may ab
sorb most of its energies. But this
phase has the self-limitation of known
experience. No one has ever drawn
a more skillful distinction than Cowper in his oft-quoted lines:
Know ledge and wisdom, far from be
ing one,
( Continued on page 52)
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The Risk of Following the Christ
By Genevieve McMackin*
And when he had called the peo
ple unto him with his disciples also,
he said unto them, W hosoever will
come after me, let him deny himself,
and take up his cross, and follow me
(Mark 8:34).

I. T h e R i s k

of

L o s in g Y o u r L if e

A.
The Demands of the Master
The first risk that I would call to
your attention is the risk of losing
your life to find it again. The rich
young ruler saw that risk one day.
To exist involves nothing but bio He had heard about a strange Preach
er preaching a strange doctrine. He
logical functionings; to live involves
had heard that He could cure all man
everything; and to live life to the
fullest, which is to follow Christ, in ner of diseases such as leprosy, blind
ness, lameness, deafness; and it had
volves a risk.
even been rumored that He could give
Many things have been said about the mind back to the insane. But that
the life of following Christ. Books was carrying it too far. The people
have been written about it; sermons were excited and worked into a frenzy
have been preached about it; laymen and just thought that He could do
have talked about it. It has been de some of those things. He had heard
scribed as the most pleasing way, the about some peculiar doctrines, too.
most satisfying way, the most com One of the most puzzling ones was
forting way. It is said that it is the something about losing one’s life and
way that brings joy and peace and finding it again. Strange, wasn’t it?
happiness. It offers rest and beauty It seemed contradictory to very life
and health. It has been termed the itself. But, nevertheless, he would go
best philosophy of life. Christ him and hear Him; for he heard that the
self said, “ I am the way, the truth, Master was to pass that way that day.
And he went, and heard Him, and
and the life” ; and w e are supposed
to walk therein. The life of following liked it. The Teacher was talking
Christ is the only life that offers har about eternal life, and the young man
mony to the delicate intricacies of our wanted it. He could get it. He had
everyday living. A ll things being always gotten anything he wanted.
equal, it is the way, and the only way. But he would ask the Man how to
obtain it. And Christ said, “ Keep
I do not wish to tell you that those
the commandments.” “ Oh, but I’ve
things are not true. Rather, I would
kept those from my youth up.” “ Then,
affirm them. They are true, in the
there is one other thing you lack.”
fullest sense of the word. But there
One other thing? What could it be? He
is more to this life of following Christ
had money; money wouldn’t keep him
than just that. There is another as
out of the Kingdom. He had authori
pect. That is the aspect which I have
ty; authority wouldn’t keep him out
chosen for my topic— the risk of fol
of the Kingdom. He had morality;
lowing the Christ.
morality wouldn’t keep him out of the
* S e c o n d p la ce w in n e r, M abes Serm o n A w a rd , N azarene T h e o 
Kingdom. What was this one other
lo g ica l S e m in a r y .
B ec au se of o u r in a b ilit y to o b ta in th e
thing? And in the midst of his ques
m a n u sc rip t, th e serm o n w h ich won fir st p la ce w ill not be
p u b lish e d u n til th e J a n u a r y -F e b r u a r y issue of " T h e P re a ch e r's
tionings he heard the voice of Jesus
M a g a z in e ."
September-October, 1951

(307) 31

say, “ Go, sell all that thou hast and
give to the poor; and come, take up
thy cross and follow M e.” “ Sell all
that I have, M aster?” “ A ll.” “ Give
it to the p oor?” “ Yes, give it to the
poor.”
That was a strange request. W hy
should he sell his possessions and give
the money to the poor? What would
the poor do with it? Squander it?
Perhaps. And some, if they got
enough, would get with it the disease
of pride. That was what was wrong
with the poor. If they got enough of
anything like that, they became so
proud that they forgot what they used
to be. But if there were any good in
any of them, they might share with
their less fortunate friends. But why
should he give his money away? Why
sell his possessions? W hy lose his
life? (For life to this man was his
possessions, you know.) There it was
again— that strange doctrine of losing
your life and finding it again. How
did he know he would find it? And
if he did, where would it be? What
if something were to happen to this
Man? Suppose He should lose His
enthusiasm? Or worse still, suppose
He should be killed? He might, the
way He was teaching; for His teach
ing was dangerous. It was unreason
able for the Master to ask it of him.
There had always been rich people in
the world and there always would be.
That’s the way life was. And why
should this Christ single him out and
tell him to sell his possessions and
give his money to the poor? What
right had He to do it? What author
ity?
And besides all that— look at that
little group of followers who hovered
close about Him, as though they were
afraid of losing Him. Who were they?
Poor men— unlearned fishermen, the
most of them. Oh, there was one tax
collector in the group. But he was a
scoundrel— any man who would sell
32 (308)

out his own race to a foreign nation
was a scoundrel. This Christ had
probably found Levi at an exasperat
ed moment when he was tired of ha
ranguing with the Jews and being
harassed by their grumblings and gutteral threatenings; and the publican
had probably thrown his quill to the
winds when the Master had walked
by and said, “ Follow M e.” But they
were mostly poor men. And let me
ask you something else. Just what
were they looking for? They were
looking for a kingdom— and the high
est positions in it. Do you see? There
was only one difference between him
and them, and that was that he had
the money now and they were looking
for it. Sell his possessions and give
the money to the poor? Nonsense.
Take up a cross— he who had never
had to pick up a stick? W hy should
he?
But that wasn’t all. Y ou might be
able to disentangle yourself from this
M an’s teachings by rationalization and
prejudice; but you had to reckon with
something else. Y ou had to reckon
with the Man. Down deep inside you
knew that He was right. If He said,
“ Sell your possessions and give to
the poor,” you had better sell your
possessions and give to the poor, or
else. If He said, “ Take up a cross,”
you had better take up a cross, or else.
If He said, “ Follow M e,” you had bet
ter follow Him, or else.
And there was another thing. It
was His bearing and poise. There was
something about the Master that made
you think that maybe He had known
better days. But rumor had it that
He was just the son of a carpenter
in Nazareth. And there was some
thing about Him that made you feel
that He would bear a cross if He had
to. But He wasn’t made for a cross.
A cross wouldn’t fit those shoulders.
It would be a clumsy, cumbersome
load. Crosses were made for big,
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black, swarthy men— not for men with
gentle natures. And His hands— with
those long, tapering fingers— the fin
gers of an artist, the fingers of a phy
sician, the fingers of a shepherd— they
weren’t made to clutch a cross. They
were hands that ought to take a with
ered rose and make it blush again;
that ought to take a wounded bird and
make it fly again; that ought to take
a broken reed and make it whole
again. They weren’t made for a cross.
But His eyes told a different story.
His eyes said, “ Once I had more than
you ever expect to accumulate; but
I left all of it.” And they said, “ Fur
thermore, I can carry a cross, too.”
And the young man was sorrowful.
This Christ was majestic— but He was
alone in His majesty as far as the
young ruler was c o n c e r n e d . He
couldn’t sell his possessions.
He
couldn’t lose his life. There was too
big a risk in it. For the first time he
had come face to face with reality,
stripped to the risk, and he w ouldn’t
accept it.
B. Our Attitude Toward His
Demands
What about you? I think that I
could speak for most of us and say
that our lives wouldn’t consist in
wealth or possessions. But it might
be in something else. What about
those future plans? I remember some
plans I had once. I was a Senior in
high school and about to graduate. I
had made plans, beautiful plans, legal
plans; and I had the means to ma
terialize those plans. But I went to
an altar one night. And I said yes.
That yes was peace and joy and
strength. But it was more than that.
It was a pin prick that burst my beau
tiful bubbles. It was a breath that
blew away my air castles. It was a
hand that crushed my plans. Maybe
that was what that yes meant to you,
too. I don’t know.
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There is a philosophy, prevalent
among preachers, that I do not like.
It is that one which says, “ I left no
thing to follow Christ.” I realize that
most of these people mean to say that,
in comparison to what I gained, I left
nothing; but there are some who mean
exactly what they say. I believe, and
firmly believe, that a life worth having
is a life worth living. I am not saying
that life without Christ would be as
meaningful and valuable as it would
be otherwise; but I am saying that
life can be useful. You, nor I, nor
anyone else would dare stand up and
say that the lives of the founders of
our great manufacturing plants were
useless. It wouldn’t be true; for they
have been useful. Yet we cannot say
that all of them were Christians. And
I would contend any day that you
could be a sinner and lead a useful
life. However, I would not advocate
it; and neither would I proclaim it to
the general public.
Neither do I like to hear a preach
er say, “ I left a big law office to follow
Christ.” But if I had to listen to either
of the two, I would take the lawyer.
A t least, he had aspirations, and am
bitions, and goals.
We make plans, too. Then we meet
Christ, and sometimes He changes
those plans. Y ou ’ve got to risk chang
ing your plans, or may I say, losing
your life. Y ou don’t know where you
will find it. Perhaps this is a different
way of treating this scripture. Usually
it is interpreted as meaning that we
are to lose sight of ourselves in service
to our fellow man and in so doing
find our life in Christ again. But some
times I like to think of it in this other
way. There’s a risk in it, you know.
A re you willing to run that risk? Re
member, you don’t know what kind of
life this Christ is going to give you in
return for yours.
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II. T h e R is k o f U n a n sw e r e d P r a y e r

A . Paul Prayed — “ B u t ” —

Then there’s another risk that I
would mention. That is the risk of un
answered prayers. Do you remember
the man named Paul, and how he
prayed about a thorn in the flesh?
W ould you like to picture Paul in a
different setting— oh, say, perhaps a
twentieth century type of professing
Christian? Pull back the curtains and
watch him. Do you see him? There
he is— praying. “ O Lord, remove this
thorn from my flesh, so that I can be
all out for souls and throw my whole
self into Thy service. There are many
who need me, O God; but this thorn
hinders me.” But God seemingly
didn’t answer that prayer— or at least,
He didn’t answer it the way Paul in
tended for Him to answer it. And
that’s the way it is with us sometimes.
We pray, and pray earnestly, and
seemingly God doesn’t answer. And
we get up and go about and say that
God doesn’t hear and answer prayer
any more, when the fact remains that
God didn’t answer our prayers like
we wanted Him to do it.
So Paul was discouraged. And dis
couragement, when allowed to remain
in the mind too long, soon is spelled
D-E-F-E-A-T. So Paul quit and went
back to his tents; for he could make
money that way. At first he was rest
less and discontented. But as the
weeks wore into months and the
months into years, each in its own
monotonous way, he became more
passive and submissive. And on sun
ny summer mornings one could see
him sitting on his front porch nodding
neighborly to all the passers-by. He
was a kind old gentlemen and loved
children. But some of the old-timers
in the town sometimes told of a time
when Paul was of a fiery nature and
aspired to be a preacher. But some
thing happened—-no one ever knew
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just what— and Paul had gone back
to his tents.
Then one day Paul lay dying.
Friends gathered around heard him
saying something about a thorn. “ If
it hadn’t been for the thorn, I could
have done better. But the thorn. . . .”
And that was all. He was dead. He
was buried in the presence of a few
rich merchantmen and lawyers (for
he had a philosophical turn of m in d );
and when they opened his will they
found that he had divided his money
equally between the School of Phil
osophy at Tarsus, and the Altar Cult
of the Unknown God in Athens. That
was the end. Life went on its way as
if Paul had never lived. That’s the
way it could have been, But go back,
now, and see how God finished the
story.
B. G od Can Say N o!

Do you see him? There he is—
praying. “ O God, remove this thorn
from my flesh. There are Jews who
need Thy gospel; there are Gentiles
who know not Thee; there are kings
whose souls are priceless.” But God
seemingly didn’t answer that prayer.
Paul had every reason to expect that
prayer to be answered. There were
the words of Jesus standing up like
four walls of guarantors—-“ Ask, and
ye shall receive”— “ Knock, and it
shall be opened”— “ Seek, and ye shall
find”— “ Whatsoever ye shall ask in my
name. . . .” Could it be that God
didn’t care about those words? No, it
wasn’t that. It was something else.
God had other plans. “ O God, re
move this thorn.” “ No, Paul, no, but
And in all other similar cases
in history where this simple, little con
junction is used there follows it a dis
appointment, a letdown. But not so
here! Paul isn’t complaining; he is
boasting! “ But what, L ord ?” “ But
I have something else.” And Paul
caught his breath and his heart
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skipped a beat or two as he set those
words down: “ M y grace is sufficient
for thee.” And it’s time for you to
catch your breath and let your heart
skip a beat or two when God answers
one of your prayers with “ No, but
............” For it is His way of saying
that He ds going to gather up your
whims, your wishes, and outrun them!
And He will do it in such a way that
you will wonder how you ever prayed
the way you did.
But, nevertheless, I tell you, there
is a risk in it all. That prayer of yours
may be for the life_ of a loved one; it
may be for financial aid; it may be
for a number of things that are legal
and lawful and needful. But God says
no, and you ’ve got to risk His some
thing else. A re you willing to run
that risk? Remember, it may mean
that you ’ll walk where you could have
ridden. It may mean that your cup
board will be bare. It may mean the
death of that little pink bundle of hu
manity that you hold in your arms.
It may mean the death of the wife of
your bosom. Y ou don’t know what
G od’s something else is. Y o u ’ve got to
risk that. Will you do it?
III.

T he

A.

R is k

o f

th e

J ou rn ey

The W a y H e Leads

And there’s a third risk; and some
times I think that it is the greatest
of them all. That is the risk of a jou r
ney over mountain or plain or sea.
Y ou don’t know where you ’ll wind
up when you start out to follow this
Christ. Y ou may find yourself on the
hot coasts of India, or in the tumbled
jungles of Africa, or in the ruins of
Germany. Or worse still, you may
find yourself in the slums of a city,
seeking out dirty little urchins, and
older ones too, for that matter, telling
them of a Christ who can save to the
uttermost — telling them that they
don’t have to be victims of the'r en
vironment, they don’t have to be
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slaves to their surroundings; they
can rise above it all. Life hasn’t been
good to them; they know it. And
you ’ll know it, too; for they will tell
you about it. They’ll fling their sar
casm in your face and want to know
what right you have to come down
and tell them how to live. Y ou have
never been in their position. You
haven’t even done anything to allevi
ate their suffering. Then you’ll have
to do something. Y ou ’ll have to go to
their homes— nasty, wretched hovels.
Y ou ’ll have to shake their hands—
dirty, grimy hands. You may have
to kiss their babies— filthy little chil
dren who have been out playing on
the trash heaps.
I went to one of those places once.
I had to give a report in economics on
sanitation, and I figured the best way
to find out how people in the slums
lived was to go and see for myself.
My mother went with me. She knew
where to go; for some of her Sundayschool girls came from the slums. We
went to a place I dare say that onehalf of the population in the city does
not even know is in existence. It is
a place down on the banks of the
river called Tin City. It was given
that name because its inhabitants are
too poor to buy wood to build frame
houses. Most of the houses are just
made of old, discarded signboards.
There isn’t much light in them; for
the windows are just little holes cut
in the tin up close to the eaves of
the roof. And not very many rays of
sun are going to slide through those
slits of tin. In the winter there is no
sunlight at all, for most of the win
dows have no glass panes, but have to
be boarded up. I stepped over mud
puddles, and walked around them
when they were too large to step over.
I saw the women in the back yards
bending over washboards. I saw the
big, black iron kettles suspended over
an open lire, which was their only
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means of obtaining hot water. I saw
the little children playing on the trash
heaps; for the city dump was the only
front yard they knew. And the chick
ens and the geese and cats and the
dogs all lived in the house with the
people. It wasn’t years and years ago,
and it wasn’t in the country. But it was
in the midst of a fairly large city, and
our own modern day with our own
m odem conveniences. I listened as,
when my mother spoke to the women,
they poured their troubles and sor
rows into her ears. It was sordid and
unsightly. I was glad to get out. I’ve
never been back since. And further
more, I don’t want to go back. I saw
all that I wanted to see and more.
But I had constant reminders of those
scenes in the little children who came
to Sunday school. I have seen them
walk three miles to Sunday school,
wading in snow up to their ankles.
There were no warm galoshes on their
feet, and their shoes were such that
we would be ashamed to be seen in
public with them on. Their stockings
were not nice woolen ones that came
to their knees, but just little anklets
with holes in them. There were no
mittens on their hands, no kerchiefs
on their heads, no scarves around
their necks. Their coats were old dis
carded ones, practically w orn out.
Some were too long, some were too
short, and very few fitted just right.
And their dresses were just little print
dresses that ought to be worn in the
summertime. And yet they smiled.
And I knew that some had been beat
en for coming; and if they hadn’t been
beaten, they had been laughed at; and
if they hadn’t been laughed at, their
parents had been indifferent and
didn’t care whether they came or not.
And I knew for a certainty that some
of them had come those cold winter
mornings without any breakfast; for
their mothers would not get up early
enough on Sunday mornings to fix
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breakfast. And the children were too
young to know how.
B. Will We G o?
It wasn’t right. I knew it wasn’t
right. But I wouldn’t cry out against
it for fear someone would say, “ W hy
don’t you do something about it?”
I’m a coward, I guess. I hate to admit
it. But I wouldn’t want to work in
the slums. I wouldn’t want to lay
myself open to all kinds of disease. I
wouldn’t want to see the havoc that
sin has wrought. I wouldn’t want to
risk foul play just around the corner.
W ould you? Of course, someone has
to, you know. Those people have just
as much right to hear the gospel as
we have, and someone will have to
take it to them, for they certainly
don’t have enough initiative of their
own to get up and come to Sunday
school and church on Sunday morn
ings. They’ll hardly come with much
persuasion. But most of us want any
church except a mission. W e want a
position on a school staff somewhere.
W e want anything but the slums.
Personally, I had rather be a mis
sionary in black A frica than a worker
in the slums. But someone has to be.
It may be you. It may be me.
There’s a risk in following this
Galilean. Y ou don’t know where He
will lead you. Y ou can see only one
footprint at a time. A nd sometimes
He leads in peculiar places. A re you
willing to take the risk? A re you will
ing to go anywhere that He may lead?
Remember, He may take you to the
slums.
There is a risk in following Christ.
N ow that you have seen these things
and that some things are not what
they seem at first sight, what are you
going to do about them? D on’t let
anyone try to fool you and tell you
that following Christ is an easy way.
It isn’t. Quite often it’s hard, and
(Continued on page 40)
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Sermonic Literature
B y W ard B. Chandler
on the a r c h w a y to a
Southern educational institution
are these words, “ The half of know l
edge is to know where to find know l
edge.” The preacher cannot prepare
to preach without study. The preach
er cannot study without books.
Barren walls in the preacher’s study
indicate that he is dead mentally. He
may have a good church ( ?) , and
consider himself a tremendous suc
cess, but nearly everybody will know
that he is only coasting; preaching
“out of the barrel”— if he ever had a
barrel— most of these fellows had no
thing but a keg to start with.
Some preachers talk as if they
owned half interest in the city li
brary, and spent six hours per day
there doing research w ork for Sun
day’s sermons. But I must confess that
most religious sections of city libraries
I have visited were loaded down with
the works of the modernists. There
are exceptions, to be sure, but there
are all too many volumes of the bor
der-line men on the shelves. The
gospel preacher will find valuable
reference w ork there; but most min
isters give out on Sunday morning
only what they have soaked up within
the quiet confines of four study walls
on the six days preceding.
A desire for knowledge will carry
with it a love for books. The man of
God who reads books will acquire a
library— perhaps slowly, but surely,
nonetheless.
The minister who desires to keep
fresh will be constantly searching for
books. He will browse the bookstores
like the bird dog hunted for birds in
Dr. J. G. M orrison’s “ Bird Dog Illus
tration.”
The now-sainted D octor told of go
In s c r ib e d
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ing out on a farm to visit a brother
who was wealthy, with the hope of
obtaining a gift for foreign missions.
The man happened to be a bird-hunting enthusiast, and proceeded to show
off his dog to our foreign missions
secretary.
A fter driving out into a field, flat,
treeless— and birdless— the man put
down his beloved dog. Doctor M or
rison said he had never seen such
action in his life. Within five minutes
the dog had smelled every prairie dog
hole within a hundred yards. W here
upon the Doctor addressed his host in
exasperation, “ Man, what’s the matter
with that fool dog? There isn’t a bird
within miles of this field.” The host
turned to D octor M orrison with a look
of disappointment on his countenance
and said, “ Man, can’t you see! Can’t
you see! It’s in his blood; it’s in his
blood!”
One visit to the bookstore with a
preacher brother will reveal whether
it is in his blood, or whether he buys
a volume or two a year out of deep
curiosity for an intriguing title.
The wide-awake preacher will al
ways be like the bird dog, constantly
on the “ jum p” for a new book, a new
thought, or a new idea.
I am reminded of the brother who
was trying hard to preach with an
empty mind. He had nothing but a
text— no outline, no plan, no intro
duction, and no conclusion. Endeavor
ing to cover up with noise, he yelled
loudly, “ Oh, for words! Oh, for
w ords!” A bored parishoner replied,
“ Brother, it isn’t words you need; it’s
‘ideas.’ ”
Sermons are ideas.
If the attorney reads the fathers to
learn how they approached various
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cases in the court of law, surely every
enlightened preacher of the gospel
will want to know how the church
fathers dealt with great soul-saving
themes and texts from the W ord of
God in their day.
The text may drop into the preach
er’s heart from God, but his super
structure, the flesh and blood upon the
framework, may come from numerous
sources. Only the lazy preacher will
approach his text on the Sabbath day
without first reading what Charles H.
Spurgeon, Phillips Brooks, Alexander
McLaren, and other pulpit masters of
another generation had to say on the
subject.
Dr. James B. Chapman used to urge
the preachers to read at least one
volume of sermons weekly. Educa
tional standards of the day will de
mand that we ministers know
something of all literature. The giant
minds of antiquity will beckon us to
sit at their feet; but what the medical
book is to the physician, and what the
lawbook is to the attorney, “ sermonic
literature” will be to the preacher.
It is a must in his reading course if
he would bring forth things new and
old to the people.
How can the preacher becom e a
master in his work if he has never
read Horace Bushnell’s sermon on
“ The Power of an Endless Life,” or
Frederick W. Robertson’s sermon on
“ The Illusiveness of Life,” or T. DeWitt Talmage’s sermon on “ The D y
ing Need of the Church,” or Phillips
Brooks’s sermon on “ The Candle of
the Lord,” or William Elbert Munsey’s
sermon on “ Eternity,” or George
Truett’s sermon on “ A Quest for
Souls,” or John M cNeill’s sermon on
“ The Prophet’s Mantle,” or Charles
H. Spurgeon’s sermon on “ Plain Di
rections to Those Who W ould Be D e
livered from Sin,” or Gypsy Smith’s
sermon on “ As Jesus Passed B y,” or
Alexander MacLaren’s sermon on
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“ The Secret of Pow er,” or James S.
Stewart’s sermon on “ W hy Be a Chris
tian?” or Maitland Alexander’s ser
mon on “ The Burning Heart,” or
George H. M orrison’s (of Scotland)
sermon on “ The Return of the Angels”
— I repeat, how is one to becom e a
master of an art that he has never
studied?
The reading of other men’s sermons
generates thought. It stimulates one’s
organizational arrangement of ideas
and texts. One sentence or paragraph
in another man’s sermon may serve as
a starter, and open up an entirely new
field of thought for you.
Clovis Chappel’s sermon on “ The
Nameless Hero,” in his book Faces
A b o u t the Cross, had a sentence about
the treatment of Lazarus by the rich
man in the parable of our Lord. His
statement about “ crumbs” finally kill
ing Lazarus, started me building a
message on “ Feeding God the Crumbs
of Life.”
Since reading Emmett F ox ’s book
on the Beatitudes, I no longer preach
the rich young ruler character sermon
like everyone else: “ He came running,
kneeling, inquiring, etc.” Fox hinted
that his great possession of carnal dis
positions were at the root of his
trouble, and I got a brand-new idea
around which to build a fresh ap
proach to a great old subject.
If I get one new thought, or one new
idea from a book, I feel well repaid
for the purchase price. Sermons are
ideas.
I read Spurgeon because of his mul
titude of “ positive” evangelistic texts.
M y nature is to preach negative, and
Spurgeon helps to keep me out of the
rut on the negative.
T. DeWitt Talmage, the great Brook
lyn preacher of another generation,
helps me with his beautiful language.
One cannot read through a volume of
his sermons without creating a desire
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for the glory of the heights and the
mountain peaks of Christian living.
Horace B u s h n e l l and Phillips
Brooks fascinate me with their mighty
vision of spiritual truths. Both these
great pulpiteers of early-day America
approach ’most any text differently.
This makes their sermons refreshing,
and pays big dividends to the preach
er who is willing to study them.
It seems incredible, but occasional
ly I talk to a preacher who never even
heard of Frederick W. Robertson (of
Brighton), and I am made to wonder
if he has read anything on preaching.
I read him for sheer soul help, and
because he has been lifted up as an
ideal to imitate in reaching men’s
hearts with the gospel. He dealt with
truth fearlessly, and his expositions
of the W ord are masterpieces that
should be in every preacher’s library.
Alexander Maclaren and G. Camp
bell Morgan should be read for con
tent, and for Biblical interpretation.
I buy all the books from the pen of
Doctor George W. Truett, because of
his magnifying the name of Jesus in
all his messages.
The works of Dr. H. B. Carrol,
founding father of Baylor University,
are great because of his pungent man
ner of dealing with evangelistic texts.
When my ministry becomes slug
gish, and I feel in need of a hypo, I
read Bishop Quayle for the sheer ro
mance he got out of the ministry and
of life itself.
George H. Morrison (deceased), of
Glasgow, Scotland, has won my heart
through his “ pastoral” approach to the
great texts of the Bible. He was the
people’s preacher, and they heard him
gladly because of his simplicity.
Alexander W hyte’s six volumes on
Bible characters are unsurpassed for
their unique freshness and depth of
truth portrayed. His prolific pen has
brought men and women of the Bible
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to life as few others before him or
since.
The sermons of Lewis Albert Banks
furnish a wealth of illustrative ma
terial, and possess a definite evangelis
tic appeal that most preachers find
inspiring and invigorating.
There is an abundance of holiness
literature such as doctrine and theory;
but when we begin to search for sermonic literature from the pens of the
founding fathers, the field narrows
down to a painfully small select few.
L. Milton Williams left some four
volumes that will pay off for their
fearless indictment of carnality. They
are: Jacob the H eel Grasper, W here
A r t Thou?, Uncircumcised Lips, and
W ar of the A ges.

Daniel Steele is the author of some
half dozen volumes that are unsur
passed on holiness, The Gospel of the
Com forter and L o v e Enthroned being
the best from his pen.
Beverly Carradine left us some
great holiness sermonizing in his The
Second Blessing in Sym bol, The Old
Man, Revival Sermons, and others.

Two of the great volumes of holi
ness sermons are from the pen of A.
B. Simpson, The H oly Spirit and P ow 
er from on High, on both the Old and
New Testament texts.
Martin Wells Knapp is the author
of several volumes, published by
G od’s Revivalist and the Christian
Witness, that are good examples of
early-day holiness preaching.
The greatest thing from the pen of
D octor P. F. Bresee is a small volume
of holiness sermons published by him
when pastor of Los Angeles First
Church in 1903. This book is out of
print, but an abbreviated reprint may
be had from our publishing house.
The new title is Sayings of Our
Founder.

Among Nazarene authors of note
are J. B. Chapman ( Holiness Trium
phant) , Q, W. Ruth (The Second
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Crisis in Christian E xp erien ce), A.
M. Hills (The Utterm ost Salvation),
John W. G o o d w i n (The Living
F la m e) , T. M. Anderson ( A fte r Holi
ness) , D. Shelby Corlett (Sanctified
W h o lly) , Bud Robinson ( H on ey in
the R o c k ) , R. T. Williams ( Sanctifi
cation — The Experience and the
E th ics).

Other great authors every holiness
preacher will want to get acquainted
with are: George D. Watson, Henry
Clay Morrison, Samuel L. Brengle,
and William Booth.
Holiness books on the must list in
clude: “ Holiness Classics” s e r i e s ,
Tongue of Fire, Holiness and Pow er,
Saints’ Everlasting Rest, Scriptural
Sanctification, The Term inology of
Holiness, Perfect L o v e, The Indwell
ing Spirit, The Theology of Holiness,
The Nativity of the H oly Spirit, and

Clarke, Matthew Henry, Alexander
Maclaren’s Expositions of Scripture,
The Pulpit Com m entary, The Preach
er’s Homiletic Com m entary, Parker’s
P eople’s Bible, and The Serm on Bible,
Hasting’s Great T exts of the Bible,
The W orld ’s Great Serm ons, and

many, many others too numerous to
mention.
A college degree may have been
impossible for you, but a good library
is not. If you, my brethren, are alive
mentally and want to remain that
way, a small salary, an economical
wife, a run-down automobile, church
offerings, and shabby babies will not
keep you from purchasing books—
books in your library, books lining
your study walls, books with you r
name on the flyleaf— books, friends,
companions, tools, that w ill enable
you to “ shew thyself approved.”

many others.
While not straight on the doctrine
of “ eradication,” Andrew Murray and
F. B. Meyers were great expositional
preachers on holiness subjects, and
left us with many volumes that will
profit the preacher who reads them.
No treatise on sermonic literature
would be complete without mention
ing the flood of new sermon books
coming from the Baptist and Calvinistic presses today.
Such men as R. G. Lee, R. C. Camp
bell, Carter Helm Jones, Oscar R.
Mangum, Vance Havner, Hyman A ppleman, Millard Jenkins, and a hun
dred others are producing at least
half of the sermon volumes coming
from the presses today.
Clovis Chappel’s twenty volumes
entitles him to a place among the
great, whether you like him or not.
His character sermons will prove a
great blessing to any preacher who
will take the time to read them.
Every aggressive man of God will
seek to possess for his library Adam
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The Risk of Following the Christ
( Continued, from page 36)

sometimes it seems friendless, except
for the One who called you. I know
that we can exercise faith and trust,
and in one sense of the word be con
tent. But I have not been speaking
in that sense. One cannot ride a horse
in all directions at once; neither can
he preach every phase of a sermon at
one time. There’s a risk in following
Christ. A re you willing to run that
risk? A re you willing to lose your
life and risk finding it somewhere else,
no matter where Christ may have
placed it? A re you willing to risk
those unanswered prayers, no matter
what G od’s something else may be?
A re you willing to risk that journey
over mountain or plain or sea, no mat
ter where Jesus may lead? Y ou ’d
better be sure you mean it when you
pray and ask God to make you more
like the Master and help you to follow
Him more closely; for, you see, God
may answer that prayer.
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Three-Minute Sermon
B y F. Lincicome
T e x t : B u t the greatest of these is love

(I Cor. 13:13).
Love is the principal thing in relig
ion. A religion without love is like
a cloud without raindrops, a lamp
without oil, a tree without fruit, a
furnace without any fire. In our study
of love, we find there are three de
grees of love— love begun, love per
fected, and love abounding.
I. L o v e Begun
We go to God for its origin, for it
originates in God. It is an imparted
article. It is not the product of col
leges or seminaries; you don’t get it
by being informed in a literary so
ciety, nor by being reform ed in a tem
perate society, nor by being conformed
in a secret society. It is not in us by a
natural generation but by a super
natural regeneration. The love of God
is shed abroad in our heart by the
Holy Ghost. Salvation is not by
reformation, nor legislation, nor im
itation, nor confirmation, nor by be
longing to an organization, nor
belonging to a denomination, but by a
new creation brought about by re
generation.
II. L o v e Perfected
“ Perfect love casteth out.” Note the
difference between the first and the
second degrees of love. The first is an
impartation, the second is a removal.
The first is an investment, the second
a divestment. The first is addition, the
second is subtraction. The primary
work of holiness is not to add; it is
to subtract. In fact, it adds nothing in
kind. The difference between justi
fication and sanctification is one of
degree and not one of kind. “ Perfect
love casteth out.” Read the Love
Chapter and you will see it casts out
envy; love “ envieth not.” It casts out
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selfishness; love “ seeketh not her
own.” It casts out pride; love “ vaunteth not itself.” It casts out anger; love
“ is not provoked.” And it casts out
“ fear”— the fear of man, the fear of
death and judgment.
III. L o v e Abounding
That you r love m ay abound more
and m ore (Phil. 1 :9 ).

“ More and m ore” is an emphatic
assertion. It forever cuts off the pos
sibility of our reaching the summit of
Christian experience. Holiness is not
a finality. There is no such thing as
a finality in the realm of attainment.
“ Love abounding” has to do with
the quantity of love or Christian ma
turity.
These are three facts distinct in
Christian experience — spiritual life,
moral purity, and Christian maturity.
We must not fail to distinguish be
tween purity and maturity. Purity
is a crisis, maturity is a process; purity
is a moral cleanness, maturity is moral
stature.
Has the Pastor Disappeared
( Continued from page 10)

and been often in the home— a double
link of gratitude............ ”
The pastor had loved his people,
kept in close touch with them, sought
opportunities daily to minister kind
ness, and these were instances on suc
cessive days of the reward of eternal
gratitude, and of his influence going
on for decades building Christian
lives and stable families through the
strange power of remembered kind
ness. To be a true shepherd and to
win such a reward is surely a privi
lege and responsibility that angels
would envy.
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SCRIPTURAL SANCTIFICATION
By Peter W isem an
No matter h o w m any b ook s on sanctification
y ou h a v e read, this on e w ill g iv e y o u n e w a p 
p roa ch es, different aspects, and will strengthen
your faith and enrich your spiritual life.
In it Dr. W isem an presents the follow in g
asp ects of sanctification: (1) The Provision and
Prereguisites, (2) The Perversion an d Position,
(3) The P ow er and P ossession s, (4) The Per
su asion and Praise, and (5) The Principle and
Passion.
$1.00

DRESSED-UP SIN
A n d Other Sermons
By W . M. Tidwell
Fourteen hard-hitting, sin-exposing, an d Christexalting m essa g es that are extraordinary in
both the m ethods and the em phasis g iv e n them
b y R ev. Tidwell.
O rdinary incidents in the Bible w h ich are
u su ally g iv e n on ly ca su a l attention becom e
highlighted under his dram atic interpretation.
His a n alog ies an d illustrations are penetrat
ing an d pertinent. The epigram m atic statements
w h ich he frequently intersperses in his sermons
arrest attention.
$1.25

ELIJAH THE TISHBITE
The M an W h o Turned a Sinning Nation Back
To G od
By Harry E. Jessop
These Bible studies w ere g iv e n b y the writer
in the m orning session s of sev eral cam p m eet
ings.
It is not the author's purpose to present the
detailed story in its ch ron olog ical order, but
rather to highlight its outstanding features, that
they m a y b e co m e distinctive mirrors for us
today.
Elijah liv ed in the divin e p resen ce, practiced
persistent prayer, o b e y e d G od in the time of
trial, attacked evil although entrenched in high
p la ces, w a s w illing to stand a lon e w h en G od
w a s at his side, w a s an sw ered b y fire, and
w a s translated to his eternal rew ard.
Paperbound
75c

THE CENTRAL IDEA OF
CHRISTIANITY
By Jesse T. Peck
Our Latest H oliness C lassic
A b rid g ed b y D. S helby Corlett
"T h e interpretation of a system d ep en d s upon
its central id e a .” From this prem ise Dr. Peck
w orked out this practical discu ssion that holi
ness or Christian perfection is the central id ea
of Christianity b a se d on Scripture, the nature
of G od , an d the d evastation of sin.
This is on e of the clearest, most thorough, and
con v in cin g presentations of the doctrine of
holiness am on g all the cla ssics p rod u ced during
the earlier d a y s of the holin ess m ovem ent in
the United States.
S I.25

THE RICHES OF HOLINESS
By H enry E. Brockett
This b ook is a w itness to, an d an exposition
of, full salvation. Mr. Brockett em ph asizes that
full salva tion d o e s not rest u p on on e or two
o v erw ork ed texts rigid ly enforced. It is, rather,
the full an d final expression of the w ork of God
in the soul of m an, as set forth in the Scriptures
an d verified in the hum ble testim ony of a mul
titude of believers.
The m essa g e is g iv e n a s a personal testim ony
of the author's search for the truth concerning
holiness of heart an d the steps b y w h ich he
w a s led into this experien ce.
$1.25

THE GOSPEL OF THE
SECOND COMING
By R olan d E. Griffith
A re y o u tired of sp ecu lative an d spectacular
teachings con cern in g the g o sp e l of the second
com in g of Christ? Here is a b ook in w h ich the
author seeks to confine him self to the funda
m entals of the doctrine.
This b ook w ill a w a k e n interest am ong those
to w h om the them e is n ew , an d a lso furnish
further inform ation to those to w h om the theme
is precious.
$1.25

Prices 10 per cent higher in C an ad a
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The Church at W a r
By John W. M ay
(A Sermon)
Of Zebulun, such as w ent forth
to battle, expert in war, with all in
struments of war, fifty thousand,
which could keep rank: th ey w ere
not of double heart.

T e x t:

When the Church lays down the
shield and sword, she loses her ef
fectiveness. She must not be an en
tertainment society, a drama guild, a
supper club, or a mutual admiration
society; she is an organization pre
pared for war. There is no W orld War
I, II, or III with her; she must fight
continually until Armageddon is past.
Through the similitude of the Zebulunites I would direct your attention
to the Church at war. By alliteration
we see in the text the formidable fight
ers, their facility, fighting instruments,
force, fellowship, and fervor.
F o r m id a b l e F ig h t e r s

No cowardice or playing here!
Earnestly they went forth to the bat
tle. He who joins the spiritual Church
of Christ with the idea of ease in mind
will soon be disappointed. The Church
must always be a group organized for
war against sin and Satan. Every inch
we gain of the devil’s territory must
be taken; it will not be given us. The
army of the Lord is formidable but
beautiful. Arrayed in the robe of
righteousness, each soldier is part of
an army which is thrill ng to behold.
These are the effective witnesses who
are overcom ing by the blood of the
Lamb and the word of their testimony.
Their banner is the Cross; their battle
cry is, “ The B lood!” their sword, the
Word; their Captain, the Christ.
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F a c il it y

The Church at war is also known
by her facility. She is “ expert in
war.” Expertness is not an accident;
skill is not chance. Expertness must
come by experience. There is no
teacher like experience, and there is
no better way to gain experience than
by doing.
I have much confidence in a certain
mechanic who has worked many
times on my car. For the type of work
that he does, other mechanics are
sent to the factory school. But he has
learned by experience and has saved
me money many times by use of his
fifteen years’ experience with the type
of car I drive. This is much more so
in the work of the kingdom of God.
Supplementing theory must be prac
tical experience. The only certain
way to know what it means to pray
through is to pray through, to realize
the joy of having your burdens car
ried by Christ by casting all your
care upon Him. There is no perfec
tion without practice. The Zebulunites
practiced warfare. We must practice
the presence of God if we are to be
godly.
F ig h t in g I n s t r u m e n t s

They are unique by their fighting
instruments. The Zebulunites, as does
the Church, had “ all instruments of
war.” There is no need to limit our
efforts for God by complaining of a
poor building, small numbers, or poor
physical equipment. Christ has pro
vided for His Church the power of a
thousand Niagaras for success. All we
have to do is use it. He has promised
(319) 43

to be with us, to give us His Spirit,
provide for us, supplying our need,
and give us the kingdom. The bombs
of modern warfare cannot equal this
power which will change hearts, souls,
lives, and upbuild the kingdom of
Christ through the power of His blood.
Through Christ we will conquer; we
will find compassion through the
Cross, power through prayer, success
through the Spirit, grace and glory
through God. We may be physically
weak but spiritual giants going forth
to war.
F orce

Judged by modern standards they
were few in number; they could not
be called a mighty force. But G od’s
plan through the ages has not been
measured on the yardstick of man.
In the instance of Gideon, he de
creased his army rather than increase
it to go out to battle. With only 300
of the original 32,000 he successfully
waged war. God has never been
limited by numbers. Bible history
reveals one boy who killed a giant,
one man who killed a thousand, one
rod that ate its enemies, one man
who threw himself upon his face be
fore God and saved a nation. We may
be few but full of power, small but
successful.
F e l l o w s h ip

Their ability to keep rank was note
worthy. This was not a tattered, rag
ged army out of step with the world
and one another. They presented a
solid front against the enemy. M em
bers divided shows in a clear light a
failing church. It must be said of that
church which would be successful,
“ Behold, how they love one another!”
Concerning methods and means we
may not see eye to eye, but we must
work shoulder to shoulder to accom
plish the end. Problems must not be
allowed to divide the church into fac
tions.
Nothing travels so fast in a neigh
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borhood as a church problem, but
the sad fact is that in too m a n y
instances its mode of travel is the
tongue of a member out of fellowship
with the church.
The important factor in building
the Kingdom is not m y plan, m y mode,
m y method, or m y way, but G od’s
plan, His mode, method, and way.
F ervor

The crux of the matter is here.
What a lack of fervor is seen around
us! The need is not for a surface
feeling of bearing with one another
but the united hearts on fire for a
single purpose. The Zebulunites were
not “ of double heart” (margin: “ heart
and a heart” ). The problems, slights,
hurts, difficulties, and burdens that
come with men’s living together will
be relegated to their proper relation
ship to life in the heart that is on fire
for God. W e are not working pri
marily for persons or to propogate a
favorite theory; we are working for
God. Our work in a church may be
thankless but it is not reward-less.
W e are not rewarded according to a
big-sounding office but according to
the effort we put into what we have
to do.
May the spiritual Church of our
blessed Lord present with the Zebu
lunites a solid front against sin and
ungodliness in a world that needs the
Saviour.

NOTICE
Do not forget! The subscription
price of The Preacher’s Maga
zine is now one dollar and
twenty-five cents ($1.25). In
renewing or subscribing please
do not forget. It is no longer one
dollar. Don’t forget the extra
twenty-five cents when you re
new.— The Editor.
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If You Have a M essage, Preach It!
B y A . S. London
has always been G od’s
method of getting His message to
mankind. The Bible was first spoken
orally, and later written down by the
flaming pens of inspired men. Hear
the words of Noah, as he preached for
120 years, calling men to repentance.
Hosea preached with a broken heart,
as he tried to call the people back to
God. Am os thundered truths as he
spoke on the sins of a nation. Jere
miah preached with tears, as he
sought to stand in the breach and
save his people. John the Baptist was
“ a man sent from God.” He had a
message; he preached it!
Phillips Brooks said: “ Preaching is
the communication of truth by men
to men.” It is a communication of di
vine truth through human beings.
Preaching is for a verdict. It is for
the converting of the soul, the puri
fying of the heart, and the building
of Christian character. It is big busi
ness.
We stand in need of great, Godgiven preaching. Someone long ago
said that “ preaching has becom e a
byword for long and dull conversa
tion of any kind; and whoever wishes
to imply, in any piece of writing, the
absence of everything agreeable and
inviting, calls it a sermon.” Too often
preaching carries with it the idea of
an unpleasant flavor of dull moraliz
ing, or piety put over on others. It is
no wonder that a certain gentleman
of an Eastern state proposed a mora
torium on preaching for a period of
two years.
Too much preaching is like Eph
raim, “ a cake not burned.” It is a
lamentable case that with a message
sent from the God of heaven, and of
everlasting moment to the souls of
■ Q r e a c h in g

*

September-October, 1951

dying men, we should allow our
preaching to b ecom e. weakly, and
given out in such a haphazard man
ner. Dr. Henry Coffin once said that
“ the recipe for compounding many
sermons would be, ‘Take a teaspoon
ful of weak thought, add water, and
serve.’ ” It is said by a noted divine
that “ many sermons are like soup—
they have a little bit of everything in
them, but not much of anything; it
does not take long to get enough of
it, and it does not stay with you long
after you get it.”
Henry Ward Beecher said that “ A
sermon is not like a Chinese fire
cracker, to be fired off for the noise it
makes. It is the hunter’s gun, and at
every discharge he should look to see
his game fall.”
A preacher said recently that often
he went into the pulpit Sunday morn
ing simply because the eleven o ’clock
hour had arrived. Deep preaching
has been likened to a volcano. It
surges within him, as he has a mes
sage from God and is anxious to de
liver it. It is lava from his soul.
A preacher said that he often went
to the pulpit not knowing what he
would say, and a man spoke up and
said: “ Yes, and you often come out
of the pulpit not knowing what you
have said.”
Richard Baxter said, “ I preach as
never sure to preach again, and as a
dying man to dying men.” That is
quite different from the preacher who
asked an actor how it was that he as
an actor drew full houses, while he
as a preacher was preaching to empty
pews. The actor said that he acted
as if it were true, and the preacher
preached as though he were but act
ing.
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If you have a message, Mr. Preach
er, for G od’s sake stand up and preach
it! Y ou are sent from God to preach
a saving gospel. Y ou are to declare
“ all the counsel of God.”
A layman was talking relative to
his pastor and said that he should
put more fire into his sermons and
more sermons in the fire. How many
preachers are preaching as though
they were ashamed of their message,
or they had but little to say! It is
heartening to listen to a preacher
who speaks with authority, and with
a voice that carries conviction with it.
It is the business of a preacher to
be a steward of the gospel of Christ.
He has the assurance that, “ my word
shall not return unto me void.” The
God-called preacher is assured of ul
timate victory. It makes no difference
about the treachery, the seeming de
feat, the backsliding, the lukewarm
ness. Everything sinks into insignifi
cance before the preaching of a gospel
that saves from all sin.
Peter stood up on the Day of Pente

cost, and his sermon blazed and
burned, as he declared G od’s message.
When Paul stood before Felix, “ he
reasoned of righteousness, temper
ance, and judgment to come.” It is no
wonder that Felix trembled! There
are not many people trembling today
under the average preaching.
John Bunyan, when told that he
could have his liberty if he would
stop preaching, said, “ I will stay in
this jail until the cobwebs grow from
my eyebrows, before I will make a
butcher shop of my conscience.” He
had a message. He preached it! Thun
derclouds are as black as midnight
over us. Things are happening that
almost curdle the blood. The ravages
of the liquor traffic, dirty literature,
Communism, the decline of morality
— all are rampant in our day. Hell is
turned loose. Paul would say, “ There
are many adversaries. We also be
lieve, and therefore speak.” It is
time now for every preacher to quit
pussyfooting and, if he has a message,
preach it!

Holiness, the Paradise o f the Soul (Part III)
(Continued from page 21)

literary charm— could I form happy phrases, with an
adroit felicity of speech— could I fashion language with
a picturesque wealth of description as a prince of litera
ture— did I possess a crystalline clearness of style and
fluency, with an ability to create new beauties of verbal
effects, thoughts that cling and words that burn— were I
a wielder of a facile pen, a master of virile diction— then
I would have hope of describing, yes, transporting one
into those glories, the grandeurs, and wonders of this
paradise of the soul, of these heights of holiness.
But failing in this power, I can only say, “ O taste and
see that the Lord is good.” “ Plunge into His glories, and
experience these wonders.”
For “ eye hath not seen, nor ear heard, neither have
entered into the heart of man, the things which God hath
prepared for them that love him.”
46 (322)
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Ethical Relativism
By J. M. M ayfield
w r i t e r of the Epistle to the
Hebrews warned his readers that
they ought not to drift away from that
which they had heard, that is, the
message which God had s p o k e n
through His Son (2:1; 1:1, 2). His
positive exhortation was that they
should “ give the more earnest heed
to the things” which they had heard.
Here is portrayed the danger of drift
ing, the danger of losing one’s moral
bearings. Just as the meaning and
significance of navigation are based
on the difference between drifting
with wind or current and steering a
course, likewise the achievement of
a real morality is dependent on giving
heed to and living by a well-founded
moral standard rather than by drift
ing with the customs of society, living
by experimentation, or taking the line
of least resistance. To ignore or deny
an eternal and immutable standard
for moral conduct is to commit one’s
self to the dangers of relativistic ethics.
Relativism in ethics is a denial of
the existence of a universal right, a
right that is for all men of all time.
This theory has its roots deep in the
history of man’s thinking. The Soph
ists, a pre-Socratic Greek school of
philosophy, claimed to have unusual
and expert knowledge. Their aim as
teachers was not to give consistent and
standard instruction to their hearers,
but to teach their students to get along
well in the world of things. Each man
must discover and determine for him
self what is the nature of life and the
world, for it is impossible to know the
ultimate nature of things. This is prob
ably best summed up in the statement
of Protagoras, one of the most famous
of the Sophists, “ Man is the measure of
all things— of what is, that it is, and
'TT ’ h e
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of what is not, that it is not.” The
obvious consequence of any such
theory was as many standards for con
duct as there were individuals, and
with no provision for settling dif
ferences. So Plato, in h's Republic,
reports the Sophist Thrasymachus as
saying, “ Might makes right.” On such
a theory strength is justice. It may be
well to observe here that this issue of
relativism is the factor that makes it
such a good bedfellow with natural
istic philosophy, where survival value
based on “ natural selection” and “ sur
vival of the fittest” is the sole criterion
for the good.
Thomas Hobbes (1588-1679) saw in
man an inherent selfishness that op
posed the interests of everyone else.
Therefore, for any to have security
all must surrender their individual
rights to a soverign state, which was
to insure justice. Eut this was still a
relativism, for sovereigns change, and
each represents a different scale of
values. States existing side by side
could make contradictory decrees;
yet, according to Hobbes, both would
be right because they were decrees
of the state. This is the philosophy of
“ When in Rome do as the Romans
do.” Men see nations equating the
expedient with the right and im
mediately put the same theory into
practice in their personal affairs.
Another form of relativism had its
beginning in the teachings of the Dar
winian school. For these the right
is that which has survival value.
Anything may be called good that
promotes the “ highest” forms of bio
logical life; and on the same ground,
the only evil is that which hinders
or destroys life. Hence, what is meat
for one form of life is poison for an
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other. In morals, what is good for one
is evil for another.
Our present-day culture in America
is saturated with a deadly relativism
in ethics. For many, sin is only error
in thought, not disobedience to God.
Success is measured in terms of ac
cumulation of things rather than by
integrity of the man. The expedient
is the right, and that which has utility
is good. Truth is something that is
made by experience, rather than an
eternal and immutable truth discov
erable for all men who will come to
Him who is the Way, the Truth, and
the Life.
According to the foregoing histori
cal survey of ethical relativism, the
right may be measured by four things.
Protagoras found the standard in man
himself. Thrasymachus saw power as
the only sufficient criterion. Hobbes
would leave the determination of right
and wrong to the state. Naturalists
call anything good that has survival
value. A ll these have their counter
parts in ethical theory and practice
today.
“ Man is the measure of all things.”
This kind of ethics is typical of the
man who says, “ M y motives are good,”
while at the same time the conse
quences of his action may w ork harm
to his neighbor. Or it may be the per
son who says, “ A ll the other people
do this and so can I.” Man— either
one’s self or his neighbor is the meas
ure. Actions are called good purely
on the basis of the nature of man.
Now there is no doubt that a good
motive is requisite if the consequent
action is to be good; but it must be
remembered that one must consider
not only the spring of action but also
the means of its performance and the
consequence. We would hardly ap
prove of a man who for the love of
his hungry family (good motive) used
firearms (potentially harmful means)
48 (324)

to rob a bank, and in the fray killed
a teller (harmful consequence). It
takes more than good motives to make
an action good. “ Love worketh no ill
to his neighbour” (Romans 13:10).
It is a rather curious thing that men
are willing to accept good intentions
as a sufficient rule for conduct, while
in mathematics or the physical sci
ences a correct calculation or an ac
curate description must be according
to the principles of the science in
question. The reason mathematics is
a meaningful and significant branch
of knowledge is that a calculation that
is correct for one man is correct for
all men. A scientific description that
is accurate for one is accurate for
all, else there would be no basis for
the communication of scientific knowl
edge. Accordingly, if human behavior
is to have any meaning and signifi
cance whatsoever, it must be because
it is right or wrong in the light o f a
universal, eternal, and immutable
standard. The Christian answer to
the modern-day heresy that man is
the measure of all things is clear-cut
— God has spoken by His Son. The
written and the living W ord are the
measure.
Thrasymachus has not died. His
spirit is still with us in high places
and in low. We are being told, and
too often made to believe, that se
curity lies in material might. This
is a flounting of the principle of love
to God and love to man. It is an ig
noring of the axiom that “ love never
fails.”
The danger of the might-makesright ethic is that the person who finds
himself with an advantage over his
fellow is immediately open to the
temptation to use his advantage for
his own selfish desires and purposes.
The employer who takes advantage of
his employees, the majority that op
presses the minority, the landlord who
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charges excessive rents— all have fall
en prey to the might-makes-right
ethic. The inversion of this statement,
however, is the antidote to the danger.
A right-makes-might ethic never fails.
Lord Tennyson has Sir Lancelot to
say, “ His strength is as the strength
of ten because his heart is pure.”
Another present-day danger in ethi
cal relativism is rooted in H obbe’s
conception that the decrees of the
state are the standard for conduct
within that state. Instead of depend
ing on decrees the m odem state uses
propaganda, and many people are led
into attitudes that are absolutely con
trary to the teachings of Christ. How
is it that in two decades we can have
feelings of hatred and friendship to
ward the same nation? Ten years
ago the Japanese were our enemies;
now they are potential allies. Ten
years ago the Russians were our al
lies, and now they are our enemies.
Do the standards for our allegiance
change with the decades? If we form
our attitudes on the basis of propa
ganda (state decrees), our moral con
duct is measured by a relativistic
standard. The Christian ethic is no
such wavering thing. Jesus said,
“ Love your enemies, bless them that
curse you, do good to them that hate
you, and pray for them which despitefully use y ou ” (Matt. 5:44).
A fourth present-day danger in
ethical relativism grows out of a
strong tendency to call anything good
that has survival value. This is the
philosophy that a man must live at
any cost. The true is that which works
for more life. It may be that the ac
ceptance of this subtle and yet deadly
philosophy as a basis for conduct is
what has robbed present-day Chris
tianity of its original power. Jesus
taught that to rule, one must serve.
If one would live, he must die. The
life that He would give is m ore than
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survival; it is everlasting life. So a
Christian does not determine an act
to be right because it prolongs bio
logical life— an act is right for him
only when it is in line with Him who
is the Life. This might mean that to
lose biological life would be good. He
gave His life, didn’t He?
“ A M a n M u s t L iv e ”
“ A man must live!” W e justify
Low shift and trick to treason high;
A little vote for a little gold,
Or a whole Senate bought and sold,
W ith this self-evident reply —
“ A man m ust live!”
B u t is it so? Pray tell m e w h y
Life at such cost y o u have to buy.
In what religion w ere you told
A man m ust live?
There are times when a man must die!
There are tim es when a man will die!
Imagine for a battle-cry
From soldiers with a sword to hold,
From soldiers with a flag unfurled,
This coward’s whine, this liar’s lie,
“ A man m ust live!”
The Saviour did not live!
H e died!
But in His death was life —
Life for Him self and all mankind!
H e found His life b y losing it!
A n d w e, being crucified
A fresh , with Him , m ay find
Life in the cup of death,
And, drinking it,
W in life foreverm ore.1
1C h a r!o tte G ilm a n , in " C h r is t and th e F in e A r t s / ' C y n th ia
P e a rl M aus (N ew Y o rk : H arp e r and B r o th e r s ), p . 7 2 2 .

Skeletons Within the Pulpit
( Continued from page 6)

beautifully carved pulpit was in some
church, of which the congregation
was very proud; but when an ex
planation was given, I think the peo
ple would acquiesce and allow the
pastor to enjoy this piece of private
furniture in his sanctum sanctorum.
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Sin and Psychology
By V. T. Groves
(From the Christian Scholar)

is s i n ? In order to deal
”
with the subject “ Sin and Psy
chology” a definition of terms is es
sential. According to the Bible, “ sin
is the transgression of the law” (I
John 3:4) and “ all unrighteousness
is sin” (I John 5:17). One large group
of the Christian Church believes that
transgression must be willful in order
to be a sin, whereas another large
group believes that all offenses against
G od’s law, i n c l u d i n g involuntary
transgressions and mistakes, are sins.
A harmony between these two posi
tions may be attained by classifying
sins into two types: (1) willful sins
and (2) sins of ignorance. Willful
sins are the more serious because:
1) they separate one from the fel
lowship with God;
2) being both intentional and more
intense, they produce more lasting
effects upon the personality; and
3) guilt feelings and conflicts as
sociated with them produce more
damaging effects upon the personality.
Though involuntary transgressions
or mistakes do not separate from fel
lowship with God, they are never
theless serious because:
1) acts against G od’s s t a t u t e s
(which are for our “ good always”—
Deuteronomy 6:24) are by their na
ture damaging to the individual;
2) they may have social implica
tions; and,
3) even though not intentionally
wrong, they are still leaving marks
upon the individual in the direction
of building habit patterns which may
sometime have to be corrected.
In this article sin will be discussed
as an act rather than as a state or
principle. We shall consider sins to
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be any acts against G od’s will, wheth
er known to be such or not.
W hat Is P sychology? Psychology is
a study of human nature and activity,
including both those outer activities
or behavior which can be observed
by other people and those inner ac
tivities or experiences which can be
reported upon only by the individual
himself. The type of study charac
terized by objective psychology in
volves systematic observation and
experimentation, the recording of
data, and the analysis of the same by
means of statistical refinements.
The study of sin properly belongs
in the fields of philosophy, theology,
and religion. However, since psy
chology is a study of human activity,
it would seem legitimate to apply
some of the principles of psychology
to those acts which are known from
the religious point of view as sins.
Such is the purpose of this article.
The Permanence of the Effects of
Sin. When one sins, he does some

thing to himself which two works of
grace will not completely rectify;
conversion and filling with the Holy
Spirit do not abolish the memory of
sinful acts. This is especially true of
willful sins. It is well known that in
tention and purpose make learning
more effective. It is therefore logical
that intention and purpose in sinning
may produce an experience of such
intensity as to be well-nigh unfor
gettable. Memories remain to tempt,
torture, and discourage. Indeed, there
is some question as to whether we
ever completely f o r g e t anything
which happens to us. The relearning
of forgotten materials or skills is
generally accomplished with greater
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ease than was the original learning.
This indicates that, though experi
ences may seem to be forgotten, there
is a residue of their effects remaining.
Also under certain conditions, such
as hypnosis, experiences seemingly
long since forgotten can be recalled
in great detail.
Memory is not alone among the
permanent effects of sin. When any
act is once committed it is usually
easier to perform that act again. When
an act is engaged in a number of
times, it may be at least on its way
to becoming a habit, especially when
it is accompanied by any degree of
pleasure. Tendencies to act and habit
patterns are not necessarily removed
by salvation and cleansing from sin.
Though in a spiritual sense one is a
new creature, the habit pattern previ
ously form ed may still be ready to be
revived and put into operation. This
explains why a person tends to fall
as deep as “ the pit from whence he
was digged” when he backslides.
The Physical Effects of Sin. That
some sins, such as social sins, drunkeness, and other excesses, leave marks
upon one’s physical body which may
persist after one is converted is well
recognized, but the startling fact that
any sin may leave physical effects is
not so well known. The physical ef
fects referred to here are in the form
of marks or traces upon the nervous
system. The presence of these neural
traces explains w hy memories and
ready-to-act habit patterns are not re
moved when a person is saved and
cleansed from sin. Our souls are
saved in the present, but we must
await the redemption of the body.
Sin, like leprosy, may be cleansed,
but its scars remain.
The Effects of Sin on Personality.

The guilt, inferiority feelings, and con
flicts produced by sin may result in
various personality disturbances in
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volving faulty mechanisms of adjust
ment, neurotic trends including com
pulsions and psychosomatic illness,
and even psychosis or insanity. It
would seem that some of these per
sonality disturbances may persist
after a person is saved in the same
manner that a physical illness may
persist. Neither is the experience of
holiness a cure-all for personality mal
adjustments resulting from faulty ex
periences.
Sin Distorts Judgment. The neces
sity for obedience in order to act with
the greatest wisdom or to receive
guidance is a great principle of Chris
tian experience. It has a scriptural
basis in John 7:17: “ If any man will do
bis will, he shall know of the doctrine,
whether it be of God, or whether I
speak of myself.” It s e e m s to be
backed up also by psychological facts.
It has been noted in connection with
administering the Wechsler-Bellevue
intelligence test, the best scale for
measuring adult intelligence, that peo
ple who do well on the part of the
test involving judgment (comprehen
sion), as compared with other parts
of the test, are often from religious
homes with definite moral training.
This indicates that this type of back
ground is helpful to good judgment.
Summ ary and Conclusions. In this
article the Biblical definition of sin
as a transgression of G od’s law has
been accepted with a distinction being
made between willful sins and sins of
ignorance. Some facts from the field
of objective psychology, the study of
human activities and conscious ex 
perience, have been applied to those
acts known as sins from the religious
point of view. From this partial re
view of its psychological implications,
it is evident that sin has serious and
permanent physical, personality, and
mental effects. The persistence of
some of these effects even after one
is converted and cleansed emphasizes
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the fact that every effort through
wholesome activities, proper train
ing, and otherwise ought to be made
to keep people out of sin before they
get into it. Sowing one’s wild oats
is as contrary to good psychology as
it is to good religion.
Besides all other good r e a s o n s
which might be mentioned for early
conversions and surrender to God,
these experiences are important in
order to prevent the continuing fixa
tion of detrimental habit and thought
patterns, and through a new orienta
tion to enlist the laws of psychology
toward the building of wholesome
mental content and organization. It
is imperative that undesirable mem
ories and habit patterns accumulated
in one’s being as a result of sin be
counteracted as early and as much as
possible. Fortunately, the experience
of conversion and baptism with the
Holy Spirit, because of their intensity
and emotional content, may do much
to crowd out and break up these un
fortunate patterns. God at times ap
pears to render a wonderful and im
mediate deliverance from them; but
often the individual has to put up a
dogged, determined resistance to these
memories and patterns which are not
sins unless put into operation. M emo
ries and habit patterns may be dis
pelled though perhaps not totally
obliterated by new experiences and
the building of new habits. One should
not dwell upon the sins which he has
left at the foot of the Cross, for think
ing about them is equivalent to re
hearsing them. Rather “ forgetting
those things which are behind, and
reaching forth unto those things which
are before,” one should “ press to
ward the mark for the prize of the
high calling of God in Christ Jesus”
(Philippians 3:13, 14), and the “ what
soever things are true. . . . honest
. . . . just. . . . pure. . . . lovely,”
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and “ of good report” should occupy
his thoughts. N ew habit patterns can
be built by throwing oneself con
stantly and consistently into the work
of the Kingdom. Perhaps this is a
part of what is meant by “ working
out your own salvation with fear and
trembling,” and likely it is a part of
what is involved in growth in grace
and Christian character.
Answers Wanted!
(Continued from page 30)

Have oft-tim es no connexion. K n o w l
edge
D w ells in heads replete with thoughts
of other m en;
W isdom , in minds attentive to their
own.
K n ow ledge is proud that he has
learned so much.
W isdom is humble that he know s no
more.

The second function, to think, en
larges the boundaries of existing hu
man knowledge. Too often the road
to truth is made impassible by ruts
of prejudice. Objective thinking with
in itself is a worthy goal.
Now to answer the question, “ Why
bring them here?”
I know of no other group where I
would have risked so frank a discus
sion. I know very few of you per
sonally; but I know your faculty. You
could not sit for three years at the
feet of such masters as you have here
and not have developed within your
selves an unprejudiced search for
truth.
Gentlemen of the faculty, Noblesse,
O blege! I salute you.
To the graduating class, may your
testimony be:
I have loved no darkness,
Sophisticated no truth,
Nursed no delusion,
A llow ed no fear.
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A Discussion of Ten Theological Aphorisms
Part II
By B. F. Neeley

v
R e g e n e r a t io n , a M ir a c l e

1. W e believe that regeneration is
a miracle of grace wrought, by divine
power, in the spiritual nature of a re
penting sinner who feels the justness
of his condemnation, and renounces
his sins and confesses his guilt, and
at the instance of which by faith he
accepts the Lord Jesus Christ as his
personal Saviour.
Therefore this miracle of grace,
when taken as a whole, has both a hu
man and a divine aspect. The human
aspect includes repentance, confes
sion, and faith. The divine aspect in
cludes forgiveness, or justification,
and regeneration. The divine aspect
is consequent upon the genuineness
and completion of the human aspect.
When the divine aspect of this miracle
of grace has not been realized, it is
the very best evidence that the human
side of the proposition is not complete.
For completion of the divine require
ments on the part of the human puts
one in touch with the life-giving
sources; and thus he is renewed by
His Spirit in the inner man.
2. Now the position that stands out
against the one herein set forth is
that regeneration is merely a mental
change, a change in one’s attitude to
ward sin; and that the new birth is
merely a change in attitude toward
God. It does not include a miraculous,
i n w r o u g h t work that essentially
changes the spiritual nature. It does
not impart a new spiritual essence
which the individual never had be
fore.
N ow in comparing the two positions
it is easy to note that insisting on a
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spiritual birth as a basic principle in
a life of righteousness cannot, from
the nature of things, interfere with
the essentials of the other position.
For our position includes both a
change of mind and attitude as a
necessary antecedent of the new birth.
Then since our position includes all
the essentials of the other position,
and nothing detrimental to it, if the
other position is correct we get as
much out of it as those who believe
it. But on the other hand, since the
other position does not include a defi
nite infusion of divine nature, as our
position does; and this new nature
included by our position, and left out
by the other, is fundamental to the
success of the scheme, therefore if we
are right he is fatally wrong. While
if he is right, we are harmlessly
wrong.
In other words, our position with
reference to the prerequisites of sal
vation includes the whole and, there
fore, every part. While the other
position includes only a part and,
therefore, not the whole. Now if the
part is correct, then the whole must be
correct. For it includes every part.
But if it requires the whole to be cor
rect, then that which is only a part
cannot be correct. Therefore if “ Safe
ty First,” then what?
VI
C o n d itio n a l S a lv a tio n

vs.

U n iv e r s a lis m

From the most authentic accounts,
man was G od’s creative masterpiece.
For no other one of His creatures had
such a monumental pattern after
which to be imitated in its being
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brought-forth. One of the chief en
dowments by which the C r e a t o r
exalted man above all other animal
creation was the bestowing upon him
the power of volition, to be exercised
in moral choices, by the use of which
man could make his own decisions in
every realm where he was operative.
The fact that God made visits with
him in his garden home in the cool
of the day is evidence sufficient that
man’s moral and spiritual nature was
on a par with that of his Maker. “ Can
two walk together, except they be
agreed?” Therefore a desire for com 
panionship, on the part of the Most
High, must have been one of the m ov
ing factors that resulted in man’s crea
tion. And in order for God fully to
enjoy companionship and association
with His creatures, then they must
also be endowed with free will. For
if God had made him inalienably good,
man would have been robbed of the
virtue of being holy by choice, which
would have subtracted from the final
nobility of his character. For a char
acter established in holiness is the
reward of consistently choosing that
which is right in preference to that
which is wrong. Therefore, in the de
velopment and orderly consummation
of the divine plan, it became necessary
to establish a probationary period for
man in which to exercise the power
of his free choices between good and
evil.
Man’s desire for food was based
upon his physical needs, while his de
sire for wisdom and knowledge was
based upon his intellectual needs.
Provisions for the former were made
by the fruits of his garden home, while
provisions were made for the latter by
the visits of and his association with
his Creator.
That man was capable of being in
fluenced in his choices by his natural
desires and appetites is self-evident;
and it was through this avenue that
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Satan made his infernal approach to
imperial man, and secured his co
operation, w h i c h resulted in the
“ great transgression,” and c o n s e 
quently the fall of man from his high
and holy estate, resulting in his sep
aration from his Creator and his be
ing degraded to the servitude of sin.
Not only that, but he became a par
taker of the nature of his diabolical
seducer, and was dead to spiritual life
— all as the result of the wrong choice.
But this was no surprise to God.
For in the council chambers of eterni
ty, where the pattern for man was
blueprinted before any of his mem
bers were actually made (Ps. 139:1416), G od’s foreknowledge compre
hended the possibility of the success
of His envious enemy in distracting
man from the fellowship of his Maker
by alienating him from God through
the sin of rebellion. Therefore the
scheme for the redemption of lost
man in the thought of God antedated
man’s creation (Rev. 13:8). And it
culminated in the death of Jesus
Christ on the cross for the potential
salvation of Adam and all of his lost
sons and daughters.
But it was through the exercise of
man’s free will that the choice of the
forbidden fruit was eaten, and his face
was turned away from God. Hence,
in the very nature of things, provisions
for man’s return to God must be
placed before him for his own choos
ing. For a scheme of salvation which
makes no provision for an indepen
dent choice violates the fundamental
constitution of man’s individual per
sonality.
1.
Therefore we believe: That sal
vation is provided for and made avail
able to all through the merits of the
shed blood of Jesus Christ on the
cross; but only on the conditions of
repentance toward God, resulting
from a broken and contrite heart, con
fession of sins committed, and faith
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in the Lord Jesus Christ as our only
Saviour and Lord.
2.
In opposition to our position:
The Universalist T h e o r y is that
Christ’s death on the cross for the
sins of the world met every condi
tion requisite for the salvation of all
people. Therefore all will be ulti
mately saved, without respect to any
conditions whatsoever. T h e r e f o r e
there is no reason for anxiety on the
part of anyone, of any grade of char
acter, about the final outcome of the
future.
Now for the comparison:
1. If the universalist is right in his
views, we are certainly wrong in
ours. But we are harmlessly wrong.
For universal unconditional salvation,
if true, wilhbe just as potent for those
who do not believe it as it will for
those who do believe it. Otherwise it
could not be unconditional; and un
conditional salvation is germane to the
theory of universalism. Hence, if the
theory of universalism is correct,
those who believe that salvation is
offered only on conditions, as herein
set forth, will have lost nothing by
being in error. For it is a self-evident
fact that believing in and meeting
conditions conceived to be necessary
cannot interfere with that which is
bestowed unconditionally.
2. But on the other hand: If sal
vation through Christ is placed be
fore us, and the final outcome is de
termined by our choices in meeting
conditions requisite to salvation, then
the universalist is wrong. But he is
not harmlessly wrong, F or if he does
not believe that salvation is condi
tional, he w ill not meet conditions.
Yet the facts in the case cannot over
look his error. For he will have lost
everything that meeting the condi
tions of salvation could bring to him.
Consequently, the best that uni
versalism has to offer, if true, is exact
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ly the same as the worst that can re
sult from our position, if untrue. While
on the other hand, if our position is
true, the expanse of eternity would
be required to measure the advan
tages it has over universalism.
Hence, the verdict of rational rea
soning must be: “ Climb to the limb
on the tree of ‘Safety First’ marked,
‘Salvation is conditional.’ ” It is the
highest limb on the tree. If it breaks
because of a flaw in its structure, you
will land on the limb just below it,
marked, “ Universalism.” But if you
rest on the last-mentioned limb, and
it breaks because of a flaw in its struc
ture, you will be lost forever.
V II
F ree

W ill

vs.

P r e d e s tin a tio n

I.
The fatalist, or the old “ two
seeders,” believe that from all eterni
ty the final destiny of every rational
being was unconditionally fixed by
the sovereign will of the Creator, that
it was altogether independent of the
will or desire, the merits or demerits
of the individual. They teach that,
according to His own will and plan
ning, God foreordained, predestined,
and consigned every person to the
final destiny that he will come to.
They call it the “ unchangeable de
crees.” This means if a man is finally
damned it is not because he is a
wicked man, but because it was fore
ordained from before the foundation
of the world, and that by his Maker,
that he should come to such an in
fernal fate. They who are saved ulti
mately in heaven are not saved
because they have been good or done
good, or wanted to be good or do good;
but they are saved because they are of
the “ elect of G od” and that accord
ing to His prearranged and unchange
able plan.
In the tender years of the writer’s
life he had the misfortune to inherit
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a step, stepfather (he married my
stepmother) who was of this per
nicious persuasion. He taught us that
there was absolutely no reason for
our being alarmed about our eternal
fate. That was all fixed by the un
changeable decrees of God. If we
were of the elect, no crime we could
commit could in any way subtract
from the certainty of our being saved
in the end. But on the other hand,
if we were “ vessels of wrath,” there
was nothing that w e could do that
would in any way change our con
signment to eternal misery and woe.

III. Now for the final comparison:

1. If the predestinarian is correct
in his interpretation of the status of
man, we are wrong in our belief to
the contrary. But we are harmlessly
wrong. For if he is right, we cannot
lose anything by opposing the doctrine
of an arbitrarily fixed fate. For if it
is right, the one who does not believe
it will get just the same out of it as
the one who does believe it. But if
it is wrong, it may damn you to be
lieve it. For if you believe that God
will draw the elect, unconditionally
by irresistible force, you may wait to
II.
We believe that man was created be thus overcome, and fail to make the
in the image and after the likeness of good choice, and be lost as a result.
his Creator— thus he was holy and For, according to their position, this
good; and that the make-up of man in all-powerful drawing is the only sure
cluded the power of free choice be sign of election.
tween good and evil, that no other
2. Therefore the final and unavoid
power could force a decision from
able
conclusion is that, if the pre
man contrary to his own free will.
destinarian
view is true, the best that
For man is a sovereign in respect to
can
come
from
it is exactly the same
the exercise of his choices.
as the worst that can came from our
But Adam, our federal head, yield
view if it is false. But if ours is true,
ed to the solicitation of a deluded wife
the difference is as far apart as the
and his natural desires for food, wis
east and west. Hence, if “ Safety
dom, and knowledge, and sinned
First,” make the right choice and
against his Maker. And in this wrong
climb
to the top limb. If it breaks,
choice he became a slave to sin, there
you will catch on the predestination
fore losing his moral sovereignty.
limb.
But his Creator, being the Origina
Legitimate conclusion: W ho could
tor and Source of all genuine love,
love
such a God as the predestinarian
still loved the masterpiece of His
presents?
And who could have a
creative work. Therefore He arbi
trarily paid the price for the sinner’s Christian heart and be willing to be
redemption, and in His mercy has sent one of the “ elect,” when other crea
the Holy Spirit into the world to con tures just as good and many of them
tact all rational beings and to restore better had been sent off to hell? And
to them the power of choice between how could the presence of such a
Christ and His service and the devil wicked God keep the heaven where
and his service. In resisting the devil, He abides from being a hell? Finally,
we renounce sin. In choosing Christ, if like begets like, then how could
by faith w e choose good. Thus all such a God create a heaven of happi
that bid for the service and compan ness? How could He be happy him
ionship of man must wait for his own self after such a monstrous act of
free will to choose whom he will injustice and respect of persons? He
is not the God I love and serve!
serve.
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Sermon Outlines
A Scriptural Study of Carnality

Romans 8: 6-7
I n t r o d u c t i o n : Carnality is a vicious
enemy of man and God.
I. All Bad and No Good (all have
carnality).
A. By nature from birth. Psalms
51:5
B. Exceedingly wicked. Isaiah
1:5-6
C. Universally sinful. Romans
3:9, 18, 23; Ephesians 2:3
II. Part Bad and Part Good (car
nality is still present).
A. The disciples.
1. Had their names written in
heaven. Luke 10:20
2. They were believers. John
2 : 11
a. A believer is born of
God. John 1:12-13
b. A believer has no con
demnation. John 3:18
1. To have no condem
nation is to be in
Christ. Romans 8:1
2. To be in Christ is to
be a new creature. II
Corinthians 5:17
3. They were not of the world.
John 17:14
4. But they were called evil.
Luke 11:13
a. Hit-back nature. Luke
9:54
b. Retaliation. Matthew 26:
51-52
5. They were not sanctified.
John 17:17
B. Other Christians
1. Carnal babes. I Corinthians
3:1-6
2. A more excellent way is
shown. I Cor. 12: 31; I Cor.
13
3. Fruitless are taken away
and the fruitful are purged

to sanctify them. John 15:

1-2

T e x t:
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III. A ll Good and No Bad (carnali
ty is g o n e ).
A. A ll clean. John 15:3
B. Paul’s prayer. I Thessalonians
5:23
C. Christ gave self for it. Eph.
5:25-27; John 17-19
D. Jude wrote to sanctified peo
ple. Jude 1
E. The life exemplified. Luke
1:5-6; Acts 11:24
F. The experience commanded.
I Peter 1:16
G. A n essential experience. He
brews 12:14
C o n c l u s i o n : Y o u can have the vic
tory over carnality and be sanctified.
— A rthur

G reen

Forward or Backward
The children of Ephraim, being
armed, and carrying bows, turned
back in the day of battle (Ps. 78:9).

T e x t:

I n t r o d u c t io n :

A. There are only two direc
tions to go.
1. One is to turn back.
a. Be a coward.
b. Fearful of heart.
c. Defeated.
2. The other direction is to
pick up the armor and go
forward to the battle.
B. We can go either way we
choose. (It is strictly our
own choice.)
I. The Children of Ephraim :
A. They were one of the tribes
of Israel.
1. They were famed for
their record at war.
2. Many valiant men were
among them.
3. They were well-armed,
as usual.
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4. But they were shameful
cowards— they t u r n e d
back in the face of the
enemy.

and J o s h u a than
they did a g a i n s t
their Egyptian task
masters.)

B. W hy did they turn back?
1. Sin dispirits men and
takes away their hearts.
a. Shameful violation of
G od’s law had been
their practice.
b. They violated t h e i r
covenant with God.
c. They were b a s e l y
treacherous and per
fidious.
d. They refused to walk
in G od’s law.
e. They declared t h e y
would not be ruled by
Jehovah.

C. They turned back in the day
of battle, in spite of all at
their command.
1. In spite of bows and ar
rows and their ability to
use them.
2. In spite of their g r e a t
number.
3. In spite of their armor.
4. In spite of the promised
help of God.
5. In spite of past victories.

2. Their shameful ingrati
tude made them cowards.
a. They forgot His works
and wonders.
b. As their fathers for
got God, so did they.
1. The Lord made a
path in the Red Sea,
then g a v e t h e m
c o u r a g e to cross
with w a t e r on ei
ther side.
2. He provided a guide
for t h e m through
the wilderness.
3. He furnished them
with rivers of fresh
w a t e r out of the
rock.
4. He fed them manna
from heaven.
5. He sent q u a i l in
abundance a m o n g
them.
6. The more God did
for them, the more
they m u r m u r e d .
( T h e y murmured
more against Moses
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II. This Lesson A pplies to Us To
day!

A. We are faced with battles:
1. Practically every day is
a battle for the Christian.
“ We wrestle not against
flesh and blood.”
2. Sometimes we go even
against our own people.
3. W e all have trials, temp
tations, losses, disappoint
ments, etc.
B. But we have the armor at
hand.
1. Shield of faith.
2. Breastplate of righteous
ness.
3. S w o r d of the Spirit
(B ib le ).
4. Feet shod with the san
dals of preparation of the
gospel.
5. Helmet of salvation.
6. B ow and arrow of ag
gressive warfare.
a. Bow to drive home the
truth (mighty arm of
G od ).
b. A r r o w of conviction
and truth.
C. We have the battlefield out
before us.
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1. Thousands unsaved.
a. They are lost.
b. They are hungry for
what we have to offer.
c. Yet they are our spirit
ual enemies.
2. M uch w ork to be done.
a. Children to bring to
Sunday school and res
cue them out of the
clutches of the world
and Satan.
b. Bring all to saving
k n o w l e d g e of the
Bible.
III. W hat A re W e Going to D o?

A. Shall we call upon God and
go forward in the battle?
1. W e have G od’s promises
of help.
2. We have the help of the
Holy Spirit.
3. W e have the help of the
brethren who are with us
in the battle.
4. W e have the grace of God,
the love of God, and
power of God.
B. Though many in the past
may have failed (even we
may have, the only direc
tion for us is forward, on
ward, upward!

1. On to the battle in the
name of our King!
2. On for the cause of right
eousness!
3. On for the sake of lost
souls!
4. On for the sake of our
own souls! (For to tarry
is to die.)
C o n c l u s io n :

A. There is victory for all of us.
B. W e can each one win the
race.
C. As G od’s people in the past
have won the victory de
spite trial, handicap, priva
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tion, hardship, and opposi
tion— so can we!
D. Let us go forward instead of
backward.
—L. P. D u r h a m
There A re No Moral Blanks!
Car industry stamping
out bodies with heavy presses. Spirit
ually: 1. There is no one not influ
enced; 2. T h e r e is no one not
influencing.
I. The Fact of Influence
Illustrations: radium, ripples,
radio waves, gravity.

I n tr o d u c tio n :

II. The Tw o T ypes of Influence
A. Conscious: l i k e airplane
radio beam.
B. Unconscious: probably most
powerful.
Illustration:
Thorwaldson,
Danish sculptor, unwit
tingly brings flowers of
Rome to Denmark.
III. The A b u se of Influence
A. Not clean within, will wreck
your life: b r o k e n knife
point, c o m p a s s , ship on
rocks.
B. Crooked tracks will wreck
others: Father on way to
saloon, son follows: “ Go on,
Daddy— I’se cornin’ right in
your tracks!”
IV. The Right Use of Influence
A. Changes lives: Simon be
comes Peter, Saul — Paul,
etc.
B. Changes environment: Wes
ley, village, no drink 100
years.
C. Changes destinies: Moody
and the lad Gypsy Smith.
D. Changes eternity: “ Once I
was blind; now I can see.”
V. The Strengthening of Influence
A. Acts 5:15— Peter’s shadow
strongest in brightest light;
ditto we spiritually.
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B. “ I will make you fishers of
men” ; “ Without me ye can
do nothing.”
C. “ Y e shall receive power,
after that the Holy Ghost
C o n c l u s i o n : Our influence must be
such as to hasten His return.

The Religion for 1951
“ Religion” not too hap
py choice of word; pertains more to
outward; Greek: “ fear of the gods.”
“ Faith” better; Christians known as
“ believers.” Better title for this ser
mon: “ The Faith for ’51.”
Faith common in natural realm;
Faith in business relations;
Faith a m ust in Christianity—
“ He that cometh. . . . must be
lieve that he is. . . .”

Then so live.
Purity
Purpose
Pow er
C o n c l u s i o n : W e need the religion of
the broken alabaster box.
Not a sickly sentimentality,
But a pungent personality.
— C.

O.

C h r is t e n s e n

I n tr o d u c tio n :

I. A Religion of Demarcation:
“ Come ye out from among
them. . .
(II Cor. 6:17).
Two reasons for saparation:
A. Only thus create hunger in
unsaved.
B. Self-preservation.
Illustration: G r o u n d e d :
birds vs. man touching elec
tric wire.
II. A Religion That M akes A Dif
ference:

A. Blots out past.
B. Puts “ spice” into present.
C. Makes a difference to the
other fellow.

Someone has said 85 per
cent of c h u r c h members
could die without making
any difference in results.
D. Takes care of fear of future:
atomic era.
III. A Religion of Conviction:
A. Is your religion a conven
ience or a conviction?
B. Crystallize your ideals.
Profess to believe in holi
ness?
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The Revival o f B iblical Preaching
( Continued from page 15)
listening for the voice of God, heard in
that quiet place m ore easily than in the
press and din outside; to ask earnestly
for the H oly Spirit’s guidance, and to
take it; to keep learning to know the
real Christ as he really is; and then to
com e out and share with others the reve
lations that have been vouchsafed to
him.14

The challenge of the ministry is too
great to be taken lightly. Often do
we need to be reminded of our high
calling. And so we close with these
gripping words from the pen of the
same writer:
A lways the great preachers have been
great because they preached a mighty
gospel. As they declared it, it is no shal
low pond, round which one can stroll in
half an hour or so, but an illimitible
ocean with the surgings of eternity in
it, and deep calling unto deep. The ten
dency to substitute m ere attractiveness,
and “ brief, bright, brotherly” services,
for the awed worship o f G od; the in
clination of the church to which has been
committed the ministry of reconciliation,
to stoop, as George Jackson put it none
too savagely, to “ forsake its high calling
in order to peddle in the small wares of
the politician and social reform er,”—
these spell certain failure. This n ondoctrinal Christianity is not big enough
to attract men, to hold men, to inspire
men, to redeem men. W hy should it?
A nd how can it? 15

These are great days which call for
great preaching. The prayer of every
one in the ministry should be: “ Lord,
make me a good and godly man and
a great preacher of Thy great gospel.”
And may that prayer be answered.
in t e r p r e t a t io n ,

I

( J u ly ,

1 9 4 7 ),

326.

15I b i d ., p p . 3 2 8 , 3 2 9 .
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M usings of a Minister s W ife
By Mrs. W. M. Franklin
short on patience, that job will help
w a s i t that said, “ Necessity
is the mother of invention” ? you. And then when the task is com
It did not w ork out that way for me. pleted y ou ’ll really feel like saying,
The need was there, all right, but I “ Praise the Lord!” But the hours I
did not invent a way of getting the spent sewing were precious hours of
job done. I just went at it like my prayer and meditation on the W ord
great-grandmother would have done, of God. I feel that I grew spiritually
for even my grandmother had a sew while accomplishing a long, tedious
task.
ing machine.
Last fall, for my birthday, I was
I did a lot of “ musing” too, for
given a piece of material for a new thoughts were flying around the
dress. The old machine I had at that world while I sat at home and sewed.
time was called “ my tractor,” and I’m Perhaps another time a necessity will
sure you can guess why. That’s right;
bring up an invention, who knows?
it was so old and noisy we did not
* * *
think we should pay for moving it
These words are a testimony to the
to this place. I asked about seam
grace of the Lord in my life. . . . For
stresses here when we first came to
never in years of service has He
this little town and could not seem
failed this preacher’s wife. . . . The
to locate any. Then one of the church
larder has never been empty, and
ladies said she would help me, but
strength is provided each day. . . .
her eighty-year-old mother fell and
for tasks, assorted and many. What
broke her hip, so the daughter has
more should this preacher’s wife say?
cared for her for months. I was prom
. . . . The showers of blessing abun
ised the use of a portable electric
dant have come t h o u g h drought
machine belonging to one of our
threatened the soul............“ Just in
ladies, but it broke the very week I
time” has the grace been provided as
wanted to use it. Another lady let
Jesus took perfect control............Sit
me take her portable machine. But
uations arising before me have called
I found it was breaking stitches, and
for the best I could be............But, “ My
I felt I should not tinker with such
grace is sufficient,” says Jesus, and
a valuable piece of property; so I re
that fully satisfies m e............
turned the machine. One lady said,
* * *
“ Come down to my house and sew
I have a goodly heritage, for in our
any time you wish.” I appreciated
that, but that was the week I did not home was prayer. M y childhood
feel like going anywhere because of memories linger of the family altar
a spell of flu. I could sit in the house there. I have a goodly heritage in
by the fire and sew by hand, and that a land where I safely may read the
is just what I did. Yes, every stitch W ord of God in its fullness and His
in that dress was made by hand. So admonitions heed. I have a goodly
you see my necessity did not prove heritage in a church where holiness
is preached; where we tarry— then
to be the mother of invention.
Have you ever tried to make a go with the gospel, that earth’s mil
dress for an adult woman, by hand? lions might be reached. I have a
Well, let me tell you— if you are goodly heritage and a responsibility

W

h o
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great. Shall i accept these blessings
while others in sin still wait? No! I’ll
do my best for my Saviour, for gen
erations-to-be, that their heritage may
be goodly in this land of the brave
and free. Then when we all get to
heaven and sing, “ Holiness unto the
Lord,” w e’ll praise God for the heri
tage that gave us His precious Word.
*

Hi

*

Just received another credit card
toward Certificate Number Four in
Christian Service Training w o r k .
How I enjoy these studies, even
though a number of them have been
taken at home! They are such an in
spiration to even a busy minister’s
wife, for they are helping us to be bet
ter helpmeets in the parsonage homes
where we live. This book was on the
life of Paul. What a worker he was!
Will I ever be able to accomplish onetenth of what he did for Jesus? No,
I suppose that will not be; but I am
determined to be a good Lydia, or
Dorcas, or Priscilla, or just plain
Ruby. God helping me, I’ll do my
best. . . . “ do what He bids me, what
ever the cost. . . . be a true soldier
if I must even die at my post.”
* * *
I think we are all m ixed up. Con
cerning every appointment or plan
the question is, “ Is it fast time or
slow tim e?” We are in the section of
Indiana where some towns are on
Daylight Saving Time and some
towns are on Standard Time. Some
neighboring churches are having re
vivals, and if we wish to visit those
meetings we have to be there by sixthirty our time, which seems pretty
early to us. But if a special service
is announced at our church, visitors
say it is too late to start a meeting
at eight-thirty their time. So you
see, we are all mixed up as far as
time is concerned.
I am enjoying the thought that one
of these days time will be no more.
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There will be no such thing in heaven
as Daylight Saving Time, Mountain,
Central, Eastern, or Pacific Time. It
will always be Standard Time there,
for the Sun (G od’s Son) who is the
Light of that city will never change.
There will be no jangling alarm
clocks, no musical alarm clocks, nor
radios that are set to awaken you at
a certain time. The sounds of heaven
will be sweet to our ears, and such a
rest after the discordant sounds of
earth!
The important thing to me is that I
am ready for that glorious day when
we shall all be gathered home. And
though appointments and services
may all be mixed up here as to time,
there will not be a mixup in eternity.
We have one clock at our home
set for fast time with a sign on the
clock saying so, while the other clocks
are set for Standard Time. Suppos
ing I look at the wrong clock and am
late by one hour to something very
important, how will I feel? For there
is no excuse for me to be careless
about the matter. I wonder how some
will feel at the coming of Jesus who
will miss that appointment. Care
lessness, love of the world, wrong
vision (failure to see the importance
of getting right, now) will be their
excuses before others. Those excuses
will not work when they stand be
fore God.
Oh, I pray that we may help many
spiritually to be fixed-up instead of
mixed-up. That’s why we h a v e
churches and revivals. . . . but then
another musing will have to be used
in considering revivals.
* * *
Thinking about revivals, and how
shall I say what I want to say? My
husband and I fasted a number of
meals and spent a lot of time in
prayer. We covered the town with
announcements about the meetings.
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We asked for pledges for the finances
before the evangelists came, so there
would not be a lot of “ begging” before
the visitors. We set the hour for a
pre-prayer service at the church. The
evangelists were good; they sang well
and with the Spirit of God blessing
in their songs. The sermons were
straight Bible messages on salvation,
forsaking sin, restitution, consecra
tion and holiness, the Second Com
ing, the beauties of heaven and the
awfulness of hell. Everything should
have climaxed in a great revival.
Wherein did we fail, for we know
it was not God who failed? Or per
haps I should say, “ Did we fail?” To
some it might have looked like failure
because people did not crowd into the
church with some being turned away.
The altar was not lined with seekers,
as many report who say they had a
good revival. The offerings were not
large, as some measure the success
fulness of a revival. There was not an
uproarious spirit in any special serv
ice. “ Am ens” that were expressed
came from the heart, and tears that

were shed were in response to an in
ner feeling of praise or penitence.
Did we have a revival? Let us see.
There were seven children at the
altar and two adults. Yes, that was
a revival. Two little girls went to the
altar one Sunday morning, and their
parents came forward that night. God
did something for that home. Chil
dren from other homes were seekers,
thus carrying the revival to other
homes. Only eternity and heaven can
make clear to us, through the mercies
and love and grace of God, just how
much this revival will mean.
I’m glad this revival meeting came
to our town. One lady asked for
prayer, and others hinted that they
needed prayer who had never ad
mitted it before. The opportunity to
be saved was brought to a community
full of people. And from here on peo
ple will be responsible for the light
they received or could have received.
Maybe another special crusade for
souls will bring into the Kingdom
those who were touched by this re
vival. God grant that it may be so.

"Forty Years on the Firing Line"
A book always becomes more interesting when
you know the author. The above caption catches
the eye, being meaningful and representing a full
life, well spent for the Master. Dr. E. O. Chalfant,
who is known throughout the Church of the Nazarene as the district superintendent of the Chicago
Central District for over twenty years, and also
known in many other fellowships, has not only given us an interest
ing autobiography, but some important side lights which it would be
well for the young ministers of our church to read. We all know
Dr. Chalfant to be an indefatigable worker. We also know him
to be a devout man of God. And this little volume will show the
reasons for these outstanding characteristics of his life. We com
mend it to you for your personal reading, and then pass it on to
some of your laymen, so they can get the benefit of an inspired life.
— L. A. Reed
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The Kind of Preacher I W a n t to Be
By Lawrence N. Gilbert
h i g h and holy privileges of being a messenger of grace to guilty
men are unequaled anywhere in the
world. It is an honor and a privilege
to be called to minister the gospel of
Christ to a needy world.
But there are all kinds of preach
ers. A friend once said: “ Some
preachers are attired, some preach
ers are retired, and some preachers
make me tired.” The higher the call
ing, the deeper the shame when one
dissipates the privileges and degrades
the office. Just what kind of preacher
do I want to be?
A Holiness Preacher. Yes, I want
to be a holiness preacher. By that I
mean that it is my desire to be a mem
ber of a holiness church. I want a
church with a high ethical standard.
I want to be a minister in a church
that asks largely, believes largely, and
receives largely. Those churches that
have no great faith in God do not ap
peal to me. I want to be a member of
a church that believes that the mighty
power of the baptism of the Holy
Spirit can be harnessed to the human
personality in a cleansing, filling, em
powering blessing. I have no time for
those who deny the power of Christ,
who deny the power of the Holy
Spirit, and who deny the pow er of the
omnipotent God.
A Preacher of Holiness. But I can
be a member of a holiness church and
not be a preacher of holiness. I want
my ministry to be permeated with
the high, lofty ideals of holiness. I
want nothing to de with a gospel that
does not save to the uttermost. I
want to be known as a preacher of
righteousness. I want to emphasize
what God can do. I want to hold out
nothing less than G od’s best for His
people. I never want to be guilty of
'T h e
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compromising with the world or mak
ing excuse for missing the mark and
falling short of the glory of God. Let
all of my sermons breathe and par
take of the atmosphere of the throne
of grace, and let my messages be
definitely along lines that urge and
invite and press “ toward the mark
for the prize of the high calling of God
in Christ Jesus.”
A H oly Preacher. But I can be a
holiness preacher and a preacher of
holiness without being also a holy
preacher. Let my sermons be such
that they will challenge me to a deep
er devotion. Let me learn more and
more the “ holy obedience of love
made perfect.” Let me follow more
and more the pattern of a holy life. Let
my life, my soul, my heart all be a
living or continual sacrifice upon the
altar of God, knowing that it is all
but a reasonable service. Let my
prayer be in the words of David, Let
“ all that is within me, bless his holy
name.” I want my life to be a holy
life. Thus when I stand and preach
there will be the double impact of
words and deeds. There will con
tinually be the witness that is borne,
not alone by my sermons, but by my
actions. There will continually be the
holy anointing from on high that testi
fies to a “ fulness of the blessing of
the gospel of Christ.” There will be
the unction from the Holy One that
will make my sermons live and
breathe, and my influence to be felt
and known wherever I go. Let me be
a holiness preacher in a holiness de
nomination. Let me be a preacher of
holiness, to aid in the propagation of
scriptural holiness. But above all,
let me be a holy preacher, so that my
actions insofar as is humanly possible
will not belie my words.
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W h y I Lost a Blessing
B y John Minkier
s o u l lost a blessing in that
service. Somehow I could not
consider that small piece of bread
which I held in my hand a true sym
bol of the broken body of my Lord.
It was leavened bread, bread baked
with yeast. Yet our Manual specif
ically states that only unleavened
bread and unfermented wine are to
be used in the Communion service.
We never use fermented wine in this
holy memorial. Then why do we so
often have regular baker’s bread as
the symbol of our L ord’s broken
body? In I Corinthians 5:7, 8 Paul
admonished, “ Purge out therefore the
old leaven, that ye may be a new
lump, as ye are unleavened. For
even Christ our passover is sacrificed
for us. Therefore let us keep the
feast, not with old leaven, neither
with the leaven of malice and w icked
ness; but with the unleavened bread
of sincerity and truth.” In the light
of this scripture it is not proper to
use leaven in the L ord’s Supper. How
can that which is a type of evil and
sin be a symbol of Christ as the Bread
of Life!
But someone offers as an excuse for
using leavened bread that, after it
has been baked, the heat has de
stroyed the leaven. Such bread might
represent a Christian in whose heart
sin has been destroyed by the fire of
the Holy Ghost, but it could never
be a proper sym bol of the sinless Son
of God. Another excuse offered is
that they do not know how to bake
unleavened bread. In our fourteen
years as pastor we always used un
leavened bread. It can be baked ac
cording to this recipe: Take one part
butter to three parts flour. Add
enough milk to make it of such tex
■R y f Y
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ture that it can be rolled out to the
thickness of pie crust. Cut this into
inch strips. Pierce each strip with a
fork every half inch, so that it will
bake without heaving. Bake in an
oven preheated to 375 degrees, till it
turns lightly brown. Allow it to cool,
and then break it into small pieces
for the Communion service.
In the Old Testament Passover
feast, which was a type of Christ as
our Passover, God made this strict
requirement of His people: “ Seven
days shall ye eat unleavened bread;
even the first day ye shall put away
leaven out of your houses; for who
soever eateth leavened bread from the
first day until the seventh, that soul
shall be cut off from Israel” (Exod.
12:15). If God was that careful in re
gard to the Old Testament symbol,
dare we be so careless concerning the
New Testament type, especially when
Jesus in Luke 12:1 uses leaven
as a figure or symbol of hypoc
risy, and in Luke 13: 21 as a symbol
of the mystery of iniquity working in
the Church? In addition to this, it
is used by Paul in Galatians 5:9 as a
type of that which causes people to
backslide. Let us in love and rever
ence for our Lord be more careful
in this matter, lest we fall into con
demnation mentioned in I Corinthians
11:29, “ He that eateth and drinketh
unworthily, eateth and drinketh dam
nation to himself, not discerning the
L ord’s body.” H ow can one properly
discern the L ord’s body when he
holds in his hand bread, which is sup
posed to symbolize Christ as the
Bread of Life, yet which in the Bible
is always used as a type of evil and
wickedness?
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The Finest

Steel Folding Chair
'Ey ^American Seating Go.
(X DURABLE— strong steel frame
is* SAFE— cannot tip, pinch, or snag
COMFORTABLE— extra wide and
extra deep seats
v* FOLD QUICKLY, quietly, snugly
^

THREE SEAT STYLES — formed
steel; formed plywood; imitation
leather upholstered

Secrets of Superiority
In Brief
1. Back p an el is dieform ed from on e p ie ce of
steel, inserted an d w e ld e d
into the tubing.
Bottom
e d g e is rolled for rigidity
and sm oothness.
2. Hinge section sh o w 
ing sh ap e of tubing, with
solid reinforcing ba r w ith
in tube.
Bar extends 4"
a b o v e an d 7 " b e lo w hinge
rod, distributing lo a d at
point of stress.

Specifications
Frame an d rear leg s: 20-gauge, cold-rolled
into triangular-shaped tube.
B ack P anel: 7 l/2 " d eep . Form ed steel, in
serted an d w e ld ed into tube of frame.
Seat (No. 54): 5-ply form ed h a rd w ood , 5 /1 6 "
Feet: H e a v y draw n-steel gliders with re
p la ce a b le m olded-rubber shoes.
M etal parts d ip p ed in special-form ula, alkydurea-type enam el, an d ba k ed to a sm ooth, hard
finish. B iege color.
F olded dim ensions: 36 " x 18V i", 2 2A " thick—
2 V2" w h en stacked.

Styles and Prices

3. Solid-steel, c r o s s 
b ra ce d construction resists
lo a d from a n y direction.
Ends of rods shouldered
again st
inside
fa ce
of
tube an d secu rely riveted
for rigidity.

N o. 54 WITH PLYW O OD SEAT
Has form ed h a rd w ood seat 153/s " w id e, 153/s "
d eep. Net w eight, 13 lbs. P acked 6 in carton,
80 lbs.
Price, e a ch , 1-11 chairs, $8.15
12-47 chairs, $5.50
48-101 chairs, $5.30
102 or m ore chairs, $5.15

4. H e a v y d ra w n - steel
g lid es crim ple around cir
cum ference
of le g — n o
w e ld in g n ecessa ry.
R e
p la c e a b le
m olded-rubber
sh oe, secu rely held in
p la ce b y foot g lid e— w on 't
m ar or mark floor.

No. 56 WITH UPHOLSTERED SEAT
The form ed p ly w o o d seat is p a d d ed , an d u p 
holstered in highest qu ality lu g g ag e-tan im
itation leather, with m atching tan enam eled
b a ck p an el. Seat is 15V i" w id e, 15 V2 " d eep.
Net w eight, 15 lbs. Six in carton, 93 lbs.
Price, ea ch , 1-11 chairs, $8.20
12-47 chairs, $7.30
48-101 chairs, $7.00
102 or m ore, $6.85
No. 53 A ll Steel (Not n ow ava ila b le)

Prices 10 per cent high er in C an ad a

NAZARENE
W a sh in g to n
P a sa d e n a
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SPEED-O-PRINT
LIBERATOR MODEL 200
W I T H O U T A PE E R FOR H A I R L I N E R E G I S T R A T I O N !

MODEL " L "
AUTOMATIC

FEED

DUPLICATOR

$1645o

• A c c u ra t e R e g is t r a t io n O b ta in e d By
Back-Stop Pap er W eight, Push Feed Arm
With Floating Head

In a hurry for several hundred letters
then the Model " I ” is the answer to
your problem. Reproduces anything
that can be typed, draw n, traced or
photographed on a stencil from post
card to legal size. Futuramic grey or
black.

A U TO M A TIC BRUSH IN K IN G , O PEN CYLIN DER
FUTURAM IC G R EY OR B LAC K FINISH ES

The world's finest duplicator. Registration is hairline . . . ideal for reproducing system
forms kept in duplicate and triplicate. W ill accommodate stock from 3x5 to 9x14 inches;
feeds light weight 12 lb. paper to heavy cardboard stock. Reproduces anything typed,
draw n, traced or photographed on a stencil. Speed of over 4000 copies per hour.

PERFECT FOR
REPRO D UCIN G
POST CARDS

LI BE RATOR MODEL 50
DUPLICATOR $2950
(P lo t E x c it e T a x )

•

LIBERATOR MODEL 100
•

AU TO M ATIC ROLLER RELEASE
ASSURES PERFECT, C LEAN CO PIES

•

A C CU R A TE R EG ISTRATIO N

Specialize* in Reproducing Form* From
3 x5 to 6 x9V i Inches in Size

•

Id ea l fo r R estau ran ts

•

Drug Stores

•

•

Churches

Social O rg a n iza tio n s

Here is the answer to the widespread
demand for an efficient, easy-to-operate duplicator that saves you dollars
in reproducing small size forms. In
futuramic grey or black. Accurate
registration obtained by the back
stop paper weight and push feed with
floating head.

$ 1 0 9 5°
RESET
CO UN TER

$ 10.00
EXTRA

Prices 10 per cent higher in C an ada

N A Z A R E N E PUBLISH ING H O U SE

New, Improved Communion Ware

W e offer this Com m union set illustrated here in tw o different m etals—
polished aluminum an d p olish ed solid nickel silver. The p olished
aluminum is light in w eight, is durable, an d d o e s not tarnish. The
gleam ing, p olish ed , solid nickel silver is extrem ely beautiful an d w ill
last indefinitely. This latter set m akes a v ery fitting m em orial gift.

Incorporated in the basic design of this Communion set are several im
portant improvements: the three-level tray for easy access to the cups; inside
section of the tray cleans completely and rapidly since it has no inaccessible
area where liquid may gather; fit of the tray to the base and the cover to the
tray is firm and neat; the 40-cup size insert in the tray is especially secure.
The self-stacking trays fit most standard designs. (SB)
Polished Aluminum
Gleaming Polished Solid Nickel Silver
Tray No. SB-1601 without cups
C ov er No. SB-1602
Base No. SB-1603
Bread Plate No. SB-1605
G lasses N o. 66

S9.00
6.00
5.00
3.00
S1.00 a doz,

INDIVIDUAL COMMUNION SETS
T w o p opu lar styles
C om pact four-glass "p o ck e t siz e ," sim ulated
leather ca se , p olish ed aluminum appointments.
No. SB-125
C om plete, $7.50
Attractive six-glass serv ice convenien tly ar
ranged in com p act carryin g ca se , sim ulated
leather c a se , silver-plated appointments.
No. SB-1215
C om plete, $20.00

Tray N o. SB-1621 w ithout cu p s
C ov er N o. SB-1622
Base No. SB-1623
Bread Plate N o. SB-1625
G la sses— C learlyte un break ab le

$25.00
20.00
18.00
12.00
$1.25 a doz.

FILLER FOR COMMUNION CUPS
N o. SB-100

$5.00

CUP HOLDERS
These cu p holders sh ow n in illustration above
are m ad e of h ig h ly p olish ed aluminum. With
these holders the use of the sanitary p a p er cup
b ecom es w ork able a s w ell as practical.
No. SB166
$1.80 a dozen

Prices 10 per cent higher in C an ad a
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